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Which Should Have a Place in Your Library 











THE es 
CELEBRATED ZODIAC © 
OF DENDERAH 


THE 
GREAT TEMPLE 
OF HATHOR 


(AT DENDERAH) 








The Zodiac is 19 x 25 inches, 
Price, 50c. 
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The Temple is 25 x 44 inches, 
Price, $1.25 





Sent postpaid in a mailing tube 





The plate on the right 
shows one of the beautiful 
columns of the Denderah 
Temple with its magnificent 
sculptures of hieroglyphics 
and symbolical figures. The 
picture of the Zodiac is even 
more striking. ! 

These remarkable engrav- | 
ings are reproduced froma | 
rare collection of books of 
immense size, printed more 
than 100 years ago. They 
are two of the finest exam- 
ples of the incomparable 
architecture of Ancient 


Egypt. 












These two pictures may be had at 
the special price of $1.00 if a subscrip- 
tion to “The Word” or an order for 
the single volumes is sent at the same 
time. If you order a set of the seven- 
teen volumes, the pictures will be 
given to you free of charge. 
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GHOSTS THAT NEVER WERE MEN 


Children of Humans and Elementals. 


N these two instances, of generation by the union of 
two humans and of the birth of the psychic body of a 
higher order of man by self-generation, are indicated 
some facts about the union of a human with an ele- 

mental. There again the physical basis has to be a human 
cell, a germ cell. Of the two beings one is human, male or 
female, and has a physical body and a mind, and the other 
being has no physical body and no mind. It has not an astral 
body such as humans have. All that need be stated about it 
is that the elemental belongs to one of the four elements of 
the earth sphere; that through the elemental acts world de- 
sire; and that the form of the elemental is the form of that 
element, as human. It does not matter for the time being 
where the form came from any more than where the human 
came from. There is then only one being of the two which 
can furnish a physical germ cell. Such a germ cell, however, 
as a human at present can furnish is not far enough de- 
veloped, and so does not permit in it the action of both the 
masculine and the feminine forces. Whether there is to be a 
union of a human and an elemental, followed by human 
issue, depends, in the first instance, on the germ cell which 
the human can provide. The germ in the cell is furnished 
by the human elemental in the human physical body. That 
elemental, however, is moulded and adjusted only to the 
male force, or to the female force. 
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For a human partner to be suited to union with an ele- 
mental the human elemental in the human partner must be 
strong, developed, raised beyond the ordinary state. It must 
have left the ordinary condition sufficiently far behind, so 
that it can produce a cell in which one of the forces is fully 
active and the other at least not entirely in abeyance. The 
development need not to have progressed as far as that of a 
person who may become self-born; yet it must lie along the 
direction in which such a one has traveled. When a human 
has such a human elemental then certain elementals of a 
higher order are attracted, and seek association with the 
human. It is for the human to decide whether he will or 
will not have union with the elemental. 


If the human consents, the elemental partner will have 
to become so material as to permit physical union. The 
elemental, man or woman, has no physical body and can 
provide no germ cell. Therefore it is necessary that through 
the one germ cell furnished by the human, man or woman, 
both forces should act. The elemental, man or woman, bor- 
rows physical material from its human partner to clothe it- 
self in flesh for the union. Before their union the elemental 
will appear to its human partner, but it does not gain physical 
solidity in flesh until the transference of some cells through 
the astral body of the human. The human elemental of the 
human partner contains parts of all the four elements, and 
so has the element to which the elemental partner belongs. 
By the consent of the human a connection is naturally made 
between his human elemental and the elemental partner 
when it appears to him. Through the human elemental the 
astral of the human is drawn into the elemental partner, 
and with the astral—which is the form body of the physical 
—follow some physical cells. This transference may be 
made several times before union. With the astral form and 
the physical cells from the human partner, the elemental 
takes on physical visibility and solidity. Then at the union 
there are two solid bodies; but only the human can provide 
a germ cell. One energy acts through the human accord- 
ing to the sex of the human, male or female, the other acts 
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through the elemental and awakens that side of the human 
germ cell which was dormant. So both forces acting in that 
cell are centered by the third factor, which will develop into 
the child when born. Conception then takes place, gestation 
and birth follow. They, of course, proceed with the woman, 
be she human or elemental. In return for what the elemental 
has received the human partner gets the direct force not 
only of the element of the elemental but of all nature, and so 
is made whole for his temporary loss of physical cells. The 
elemental partner may retain visibility and solidity, or it may 
not, according to the conditions. The humans may be male 
or female, and the elementals of course appear correspond- 
ingly in female or male form. The method here described is 
easily understood as applied to the human female. But it is 
no different in case of an elemental female and a human male. 
The basis always is the nature of the physical germ cell 
which can be furnished by the human. 


A partition stands between the human and the elemen- 
tal worlds. Fortunate for the human race and for the world 
that the only way of human generation known is repro- 
duction through two humans of opposite sex. For, in the 
present state of humanity, if other methods were known, be- 
ings who press around the threshold of physical life seek- 
ing thence to enter into the physical world would gain en- 
trance. They are kept out. A higher type of human is 
needed before the better order of elementals will consort 
with man. (See The Word, Vol. 21, pp. 65, 135). At present 
lower types only surround man. Against them the door is 
closed. There is this likeness between the lower elementals 
and average humanity—which is indeed largely elemental, 
too—that both care nothing for responsibility, and desire 
only pleasure and fun. The lower elementals care nothing 
for immortality. They do not know it, do not appreciate it. 
All they want is sensation, fun, sport. The better class here 
spoken of are elementals which are more advanced. These 
may and do have human shapes, though no physical bodies. 
They desire immortality, and gladly pay any price for it. 
They long to become human; and, because it is only through 
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the human they can gain their immortality, nature drives 
them to consort with a human. They are driven by instinct; 
it is not a matter of knowing. But immortality is not gained 
at once by mere consortion with a human. If the partition 
between the physical human and elemental worlds were re- 
moved, the higher orders would keep away and lower ele- 
mental races would pour into this world. There would be 
a degeneration of the human race. It would be thrown back 
for ages in evolution. In fact, were such a condition to come 
about, the great Intelligences would be required by the laws 
to destroy a large part of the human world. The reasons 
for the degeneration would be manifold. Some humans 
would be able to gratify their sexual tastes without seem- 
ing responsibility. Others would gratify their lust for power 
by the use of elementals in magic. The balance between 
compensation and work of all kinds, including artistic and 
scientific, would be destroyed far beyond anything now 
imagined. Then karmic adjustments would necessitate a 
wiping out of the race. 


Before the partition between the elemental and the 
human will be removed the human, man and woman, must 
be in right condition and must realize the sanctity of re- 
sponsibility and excel in self-respect, self-denial and self-re- 
straint. If the human has the qualities, physical and mental, 
and the right attitude of responsibility for union with ele- 
mentals the partition will be removed. Intercourse would 
then not only be possible; it might be proper. 


By right physical conditions is meant that the human 
would have a sound body, that he would have proper alimen- 
tation, be able to digest and assimilate his food without 
fermentation and putrefaction, have a right balance between 
the white and red corpuscles of his blood in the circulation, 
a full and even respiration, and be abstemious and clean 
sexually. The mental condition has to be one where he 
desires to be responsible and is conscious of his duty to prog- 
ress himself and aid others in advancement. These two 
are the right conditions. Then a better class of elementals 
would seek the recognition of man and desire intercourse, 
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and then, too, the human elemental of the human would 
have been physically reinvigorated, and through the human 
elemental the physical body would produce the kind of cell 
which makes the union with an elemental possible. 


With both the right physical and mental state in a 
human and the right disposition in an elemental meeting in 
union, the partition will be removed and the third factor 
will be present at the union. The masculine or feminine 
force furnished by the human and converging in the op- 
posite force working through the elemental is fused in the 
human germ cell by the third factor, who “seals” the con- 
ception. The issue would be an entity human in form, 
physical in body, and with or without a mind. This product 
might have two characteristics, the solidity of the human 
being and also the elemental powers, especially those of the 
particular element of its parent. 


The parent elemental would by contact with the mind 
of its human associate have impressed upon it something 
of the mental light, similarly as the personality in a human 
body is impressed and affected by the light of its mind; but 
it would not be immortal, that is, it would not have an im- 
mortal mind. What it would get by the constant associa- 
tion with a human and the use of the physical cells received 
from and appropriated by it through the human elemental 
of the human would be a personality. It would develop in 
itself a model of a personality and then a personality. A 
personality would mean that, although it is without mind 
and not immortal at death, there would at that time pass 
over a germ which would have the power to be developed 
into a new personality. Having a personality, the elemental 
could in its daily life not be distinguished from an ordinary 
human. For all that can be sensed even of the human is its 
personality. Moreover all personalities in given surround- 
ings act largely according to forms; further, there is a 


peculiar reflection of mind by which the absence of an in- 
dividual mind is disguised. 


A pattern is set in the astral light for each of the vari- 
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ous regions of the earth, by which patterns humans act. 
Under these slowly changing models humans form their 
habits, their customs, rites, sports, amusements, style, and 
wear their clothes. All these matters vary for different 
parts of the earth, some of them small, some large. The 
humans, because of their minds, do not rigidly follow the 
patterns. An elemental having recently acquired a person- 
ality as stated, responds readily to the demands of the pat- 
terns. So the elemental falls at once into line with the rest 
of the inhabitants and acts even more naturally and grace- 
fully than they. An elemental which has but recently ac- 
quired a human form and has come from the invisible ele- 
ment full fledged into the human world cannot be noticed as 
different from humans, except that it appears fresher, newer, 
more graceful. It speaks and acts intelligently—and yet it 
has no mind. It has no individual mind. Its apparent reason- 
ing and intelligent actions are caused by the impressions re- 
ceived from its human partner, and further from the collec- 
tive mental powers of its human associates in the com- 
munity. They reflect on its nervous mechanism, and it re- 
sponds. The elemental can act as hostess, housekeeper, busi- 
ness man, farmer quite as well as the average. In business 
matters it will even be shrewder, because it has the instinct 
of nature behind it, and is cognizant of the intention of 
others. If the elemental acquires a personality it can, there- 
fore, not be distinguished from ordinary humans, even 
though it lacks the individual mind. 


In fact, the average humans today live an elemental life, 
only they are not as natural as an elemental. They seek 
amusement and sensation. They get it from business, poli- 
tics and social intercourse. Theirs is a life of the senses, al- 
most wholly. Their elemental nature predominates. When 
the mind works, it has to slave to supply satisfaction for the 
elemental nature. Intellectual operations are turned toward 
sensuous gratifications. 


When the elemental dies it has a personality, and after 
death a personality germ remains. From that is built a new 
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personality. Of course, no memory is carried over, because 
the personality has no memory which spans death. 


The personality could and so would be used by a mind to 
connect with during the earth life of the mind. In this way, 
life after life, by association with a mind, the elemental 
would awaken within itself that which would be lighted up 
and become mind itself, and then it would have an immortal 
mind. 


The evolution of the past by which lower elemental en- 
tities, not animals, have been added to physical humanity, 
and have become thus privileged to be the astral and physical 
bodies of a mind, has proceeded in part along lines here in- 
dicated. Animals do not come into the human kingdom in 
this way. The human elemental is an elemental which has 
in the past come to be the associate of a mind in one of 
several ways. What has been here mentioned is one of the 
ways. 


The children which spring from the union of humans 
and elementals are to be distinguished as those into whom 
an individual mind incarnates, and those who are without an 
individual mind. 


The children who have no mind are merely the prod- 
uct of the union and of a third factor, which is a personality 
germ. They have a personality, but no mind incarnate. The 
personality germ bonded and sealed the union of the parents 
under the sanction of a mind. Such children would, through 
their association in childhood with humans and later in 
adult life by marriage, come into touch with enough men- 
tality of their human companions to act as these do. Yet 
they have no individual mind, hence no initiative; though 
they are good expressions of the settled views and conven- 
tional, orthodox methods of their communities. Such are 


the beings who are mere personalities, not reached into by an 
individuated mind. 


There is another class of such offspring without mind; 
they are extraordinary. Having a sound body and a pure 
psychic organization, they are used by Intelligences to carry 
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out the plans which men by thoughts and actions have made 
necessary as their collective karma. The beings in this class 
act on earth as the upper elementals act in the unmanifested 
side of the earth sphere (see The Word, Vol. 21, pp. 2, 3, 4). 
Some such may have appeared in history, to bring about and 
to introduce a new order of things. They may be leaders in 
battle, heroes, conquerors, never great thinkers. They are 
used as instruments to change the destiny of nations. Yet 
all this is done without their own individual knowledge and 
insight, for they have no mind. They do as they are im- 
pelled, and they are impelled by the governing Intelligences. 
Their reward is the impact from these Intelligences which 
direct them, and so they will the sooner be fitted to be lighted 
up by individual minds in the course of evolution, and later 
become full citizens of the mental world. 


The children who are the offspring of elementals and 
humans may, however, be of another kind, those in whom 
minds incarnate. Such have great advantages over the or- 
dinary human. They come from a better and stronger 
human parent and from the freshness and strength of the 
elemental parent, which is uncontaminated. Many of the 
imperfections, diseases, vices, which ordinary man inherits 
at birth, are not present in the body of a child born from 
such parents. Such offspring would have certain elemental 
powers, fore-vision, accurate psychic sensitiveness to im- 
pressions. But beyond all that, he would have a mind which 
had selected this bodily instrument, a powerful mind, able to 
grasp, discern, imagine, create. He might be a statesman, a 
warrior, a thinker, or an obscure, humble person, according 
to the work he has in view. His physical origin might be 
among the lowly or the mighty. He would map out his work 
no matter in which social layer born. 

These are some facts about the children of humans and 
elementals around which myths and legends float. 
To be continued. 
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THE SOJOURN OF THE CHILDREN 
OF ISRAEL IN EGYPT 


By Orlando P. Schmidt 





UR learned scribe, who knew the exact value of 
every hieroglyphic sign, writes this name I-s-r-a- 
e-l, that is, with three vowels and three conso- 
nants, and, in doing so, has incidentally shown: 


1. That the Egyptians had letters to represent the 
vowels. 


2. That a pronounced as in father, was the dominant 
vowel sound in ancient Egyptian, and, for this reason, was 
seldom expressed in writing native Egyptian words; in other 


: . . 
words, it was generally understood, as in ran, 


AAA 
“name,” although the other vowels were usually indicated. 
In foreign names, like Israel, Naharina, Canaan, Mashua, 


it was customary to express the vowels by appropriate 
letters. 


b 


Thus there is no difficulty whatever about the correct 
rendition of this little text, and I am in a position to assure 
the reader that it refers to the people of Israel and their 


contemporaneous flight from Egypt. It is, as it were, a part 
of the Mosaic account itself. 


Where in all the annals of ancient history can we find 
better evidence than this? It appears on an official monu- 
ment sanctioned by Menephthah himself, and was written 
primarily to commemorate a great victory and, at the same 
time, eulogizes the Pharaoh who had won it. The allusion 
to Israel is merely incidental and, therefore, altogether disin- 
terested. It is dated exactly 12 days before the Exodus, 
that is, the day on which the victory was achieved, but the 
hymn itself, although dated back, was not completed until 
after the Israelites had vanished from view in the Desert. 

I must now notice another conclusive fact, namely, that 
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the Israelites, in contradiction to all the other foreign na- 


- . . | = 
tions, are determined as “foreigners,” ): without a 


country, [©]. They had just left their own country, 


the beautiful Land of Goshen, and had become voluntary 
exiles—in fact, they had no country. 


It is remarkable that this monument came to light at a 
time when our modern Egyptologists, historians, chronolo- 
gists and “higher critics” had well nigh undermined the foun- 
dations of the Mosaic account of the Exodus, and had almost 
succeeded in making it appear that the main pillars of Bible 
chronology, to wit: the 430 years between the Covenant and 
the Exodus and the 480 years between the Exodus and the 
Building of the Temple, were little better than myths. But 
suppose the discovery had been made twenty years earlier, 
what possible good could it have done in the absence of a 
reliable and trustworthy chronology? It would have been 
simply explained away, and, if any one had been acute 
enough to see that it placed the Exodus in the 5th year of 
Menephthah’s reign, the Exodus would, like Menephthah 
himself, have been placed at circa 1195 B. C. 


The deductions drawn by these learned gentlemen from 
the allusion to the people of Israel were equally erroneous 
and disastrous, for they claimed, with incredible assurance, 
that it showed, on its face, that the Israelites were then 
already securely seated in Canaan, and were recognized by 
our poet as an independent nation on a par with the Libyans, 
Hittites, Syrians. Of course, this contention was not only 
untenable, but absolutely preposterous, for it was flatly re- 
futed in the same paragraph, namely, in the clause referring 
to the Canaanites, who are there represented as a people still 
in possession of their own country, Canaan. Canaana, un- 


like Israel, has both determinatives, , “foreigner,” 


and [™) “foreign land.” There is not one word in the 


text which can be in any way construed as connecting the 
Israelites with Canaan. 
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I hope the reader will not think that I have gone to any 
unnecessary length in this matter, for now, since the great 
masters of our science have disappeared from the scene, such 
pernicious errors are liable to spring up at any time, and it 
behooves us to “shoot them as they fly.” 


The Bible Numbers. 


We have seen that, according to the astronomical dates 
of the Babylonians and Egyptians, the Hamite Conquest of 
western Asia and Egypt occurred in the year 2348 B. C. 
In Babylonia, according to Berosus, this date (2348 B. C.) 
was (224+ 148 + 458 + 245 + 526) 1601 years before the Era of 
Nabonassar (747 B. C.), which was astronomically fixed at 
34180 vague years after the Sothiac era 34904 B. C., and, ac- 
cording to Manetho (251 + 260), 511 years before the Hyksos 
Expulsion. 


According to the Bible numbers, the birth of Abram is 
placed 352 years after the Flood, which gives us 1921 B. C. 
for the date of the Covenant in the 76th year of Abram. 
Thus this date (1921 B. C.) agrees accurately with the dates 
of the Babylonians and Egyptians, as transmitted by Bero- 
sus and Manetho, and as independently verified by all the 
Sothiac eras and epochs. 


We have also seen the 5th year of Menephthah coincides 
with the year 1491 B. C., for example: 


Epoch of Epiphi 1584 B.C. 
Seti I, after epoch, as Osiropis, 23 

1561 B.C. 
Ramesses II 66 

1495 B.C. 


Thus 1495 B. C. for the beginning of Menephthah’s reign 
is astronomically fixed by the Sothiac epochs and, in addi- 
tion to this, by a monument most providentially preserved, 
which shows that he celebrated the Sed-festival of 1494 
B. C. in the 2nd year of his reign. 


In view of such unimpeachable evidence, will any fair- 
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minded scientist have the hardihood to deny that the 430 


years of Holy Scriptures between the Covenant and the Exo- 
dus are absolute? 


The 480 years between the Exodus and the Building of 
the Temple in the 4th year of Solomon’s reign, which give us 
1011 B. C. for the latter event, are no longer open to the vic- 
ious assaults of “higher critics’ and so-called “scientists,” 
for this number and this date (1011 B. C.) are now inde- 
pendently established in an equally unassailable way. We 
can show from Egyptian, Babylonian and Assyrian sources 
that this number and this date are also absolute. 


Beginning with the Egyptians, the readers of The Word 
have heretofore seen that Sheshonk I, the first king of 
Manetho’s XXII Dynasty, reigned from 1009 to 988 B. C. 
Assuming that Solomon mounted the throne in 1014 B. C., 
it is evident that “Shishak’” commenced to reign in the 6th 
year of Solomon. His immediate predecessor on the throne 
was Ususannos II, the king of the XXI Dynasty, who reigned 
from 1044 to 1009 B. C. Josephus mentions Psusannos II, in 
these words: 


“As for myself, I have discovered from our books that 
after ‘Pharaoh,’ the father-in-law of Solomon, no other king 
of Egypt did any longer use that name.” 


I cite this to show that Josephus was aware that Solo- 
mon, at the beginning of his regn, married a daughter of 
Psusannos II, and, as Shishak also married a daughter of 
Psusannos II, Solomon and Shishak were closely related by 
marriage, in other words, they were contemporaries. This 
fact of contemporaneity appears affirmatively in the Scrip- 
ture Narrative, for we are told that, when Solomon sought 
to seize Jeroboam, the latter fled to Shishak and remained 
in Egypt until Solomon’s death, which occurred about 993 
Be An 


In the 5th year of Rehoboam (Solomon’s son and suc- 
cessor), Shishak came up and took Jerusalem, and we ac- 
cordingly find that Sheshonk I, in the 21st year of his reign 
(988 B. C.), caused an elaborate account of this remarkable 
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campaign to be inscribed on the walls of the Temple of Kar- 
nak, where it may be seen at the present day. 


By carefully applying these synchronisms it will be 
seen that the taking of Jerusalem in the 21st year of Shishak 
cannot be placed later than 988 B. C. and that the beginning 
of Solomon’s reign cannot be placed earlier than 1014 B. C. 
Thus the date 1011 B. C. for the so-called “Building of the 
Temple” is fully borne out by Egyptian chronology. 

I have furnished the proof in my History of Egypt that 


Samaria was taken by the Assyrian king Shalmaneser in 722 
B. C. 


We know from Assyrian and Babylonian sources that 
Shalmaneser was succeeded by Sargon in 721 B. C. and 
from native Egyptian sources that Shabaka, the Ethiopian 
king of Egypt, reigned from 730 to 722 B. C. Now Hosea, 
who was reigning at Samaria, became tributary to Shal- 
maneser, but desiring to renounce his allegiance to the 
Assyrian king sent messengers to Shabaka. When Shalma- 
neser learned that Hosea was about to rebel, he besieged 
him, bound him, and cast him into prison, and going up to 
Samaria besieged it three years. And in the ninth year of 
Hosea he took Samaria, and carried the Israelites away to 
Assyria. Here again we find the Bible dates corroborated to 
the year by those of the Assyrians, Babylonians and Egyp- 
tians. 


The Destruction of the Temple occurred in the 18th 
year of Nebuchadnezzar, King of Babylon, which enables us 
to fix this event in the year 586 B. C., for we know from 
Berosus and the Canon of Ptolemy that this king commenced 
to reign in 604 B. C. On the other hand, Neco, the Egyptian 
king, reigned 7 years before, and 9 years after, the epoch of 
Phamenoth, 604 B. C. About 609 B. C. he defeated Josiah at 
Megiddo, but was himself defeated on the Euphrates by 
Nebuchadnezzar. 


Josephus, as I have shown in my History, placed the 
Destruction of the Temple at 136 years after the fall of 
Samaria, so that we now have the absolute assurance that 
these events occurred respectively in 586 and 722 B. C. 
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The Egyptian chronology between 1009 and 586 B. C. 
is further corroborated in a general way by a remark at- 
tached to the reign of Petubastis, the first king of the XXIII 
Dynasty. This king reigned from 789 to 749 B. C., and we 
are told by Manetho that the first Olympiad (776 B. C.) was 
celebrated in his reign. 


At the risk of transgressing, I cannot refrain from 
adding that this Petubastis, who was almost entirely ig- 
nored by some of my brother Egyptologists and degraded to 
the position of a petty king in the Delta, was recognized as 
Pharaoh in the proud capital of the South, Thebes, where Le- 
grain recently had the good fortune to discover a series of 
“extraordinary rises” of the Nile, dated in different years of 
his reign. It is in this way that Fate sees fit to punish the 
reckless men who have tried their best to discredit, and heap 
obloquy on, our trustworthy historian and chronologist 
Manetho. 


On an exact parallel with this was the attempt to dis- 
credit the Bible by showing that Samaria was not taken by 
Shalmaneser, but was taken by his successor Sargon! 


In conclusion, I had occasion to refer in my History (p. 
547) to Amraphel, as follows: 


“The connection of Hammurabi, King of Babylon, with 
Kudurlaomer, King of Elam, Arioch, King of Larsa, and 
Tidal, King of foreign tribes (sat-u) shows that he was 
Amraphel, King of Shinar, a contemporary of Abraham, and 
therefore, reigned about 1921 B. C.” 


This was verified by the discovery, on the site of Susa, 
in Elam, of the famous ‘Code of Hammurabi,” now in the 
Louvre, since which time Amraphel stands out, in bold re- 
lief, as a well attested historical personage. He was one of 
the first native Babylonian kings of Berosus and belonged 
to a dynasty which began to reign in the year 1976 B. C. In 
1921 B. C., when Abram removed from Ur of the Chaldees 
to Canaan, Amraphel seems to have acknowledged Kudur- 
laomer as overlord, although he was then King of Babylonia 
(Shinar). 

The End. 





























THE SECRET DOCTRINE OF THE TAROT. 
By Paul F. Case. 


CHAPTER 10. 


HE Pheenicians indicated the letter Teth by a circle 
inclosing a cross, a similar character for the ninth 
letter appears in other ancient alphabets, and it 
survives in a modified form to this day, as the 

Greek Theta. The object represented is a tally, hence the 
first idea the letter suggests is counting. Now, counting is 
the beginning of exact knowledge, and the measuring-rod 1s 
the true wand of miracles; for numeration is the basis of 
arithmetic, arithmetic is the foundation of mathematics, and 
upon mathematics the whole structure of science is reared. 
To use the language of Freemasonry: “All the works of the 
Almighty are made in number, weight, and measure; there- 
fore to understand them rightly, we ought to understand 
arithmetical calculations; and the greater advance we make 
in mathematical sciences the more capable we shall be of 
considering such things as are the ordinary objects of our 
conceptions, and be thereby led to a more comprehensive 
knowledge of our great Creator and the works of His crea- 
tion.”” (Simons’ Masonic Monitor.) The peculiar properties 
of numbers which are the keys to the Kabbalah, and to the 
construction of the Tarot, and the secret significance of the 
ten numeral signs from Zero to Nine, must be known by him 
who seeks to decipher the cryptograms that veil the Ancient 
Wisdom from the uninitiated. 


Of these number-puzzles, the symbol for Teth is a good 
example. The clue to its meaning is the mathematical rela- 
tion between the diameter and the circumference of a circle. 
Approximately, this is as 1 to 31/7. The number 7, there- 
fore, is the only integer which, taken as a diameter, will cor- 
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respond to a circumference that may be represented by a 
whole number; and a circle with a diameter of 7 will have a 
circumference of 22. Thus the symbol for Teth, because it 
has two diameters, will suggest to the initiated the sum of 
twice 7 plus 22, which is the solar number, 36. Numerically, 
then, this character corresponds to the sun. This interpre- 
tation is confirmed by the fact that the circle inclosing a 
cross, although used in comparatively recent times to denote 
the earth, is really a variation of the wheel-emblem which 
appears again and again upon ancient monuments as a sign 
for the sun. 


This explanation of the pictograph is in harmony with 
the ideas suggested by the letter-name, which means “a 
serpent.” From the very beginning snakes have represented 
subtlety, secrecy, and Divine Wisdom. That Wisdom is 
mathematical. We are told that God geometrizes, that all 
His works are made in number, weight, and measure, that 
the very hairs of our heads are numbered. It follows that 
the Divine Wisdom must, at bottom, be a mode of intelli- 
gence that finds expression in numbers, and we conclude that 
the subtlety and secrecy of natural laws results from the in- 
tricacy of the numerical combinations which govern all 
things. Hence the snake, like the tally, is a symbol for 
mathematics. In this connection it is interesting to find that 
when Masons declare that by Geometry they “may curiously 
trace Nature through her various windings to her most con- 
cealed recesses,” they employ a figure of speech that must 
suggest the serpent-symbol to every reflective reader. 
Madame Blavatsky stated the connection between 
Teth and the universal radiant energy. She wrote: 


“The ancients represented it (the universal energy) by 
a serpent, for Fohat hisses as he glides hither and thither, in 
zigzags. The Kabbalah figures it with the Hebrew letter 
Teth, whose symbol is the serpent which played such a 
prominent part in the Mysteries. Its universal number is 9, 
for it is the ninth letter of the alphabet and the ninth door. 
It is the Magical Agent par excellence, and designated in 
Hermetic philosophy ‘Life infused into Primordial Matter,’ 
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the essence that composes all things, and the Spirit that de- 
termines their form.” (Secret Doctrine, Vol. I, p. 105.) 


Because it sloughs its skin, the serpent is also a symbol 
of regeneration. The relation of this idea to those of count- 
ing and solar force, represented by the pictograph, will be 
evident to anyone who knows the first principles of yoga. 
After the preliminary exercises that purify the body and the 
mind, yoga-practice begins with Pranayama, which aims to 
control Prana, or solar force, by rhythmic breathing, and 
secures the necessary rhythm by counting. Hence the work 
of every yogi is based upon what Teth suggests. Further- 
more, the illuminated sage who has attained the goal of yoga 
is often called a Naga, or “a serpent without poison.” He 
has realized the ideal of Jesus, “Be ye wise as serpents, and 
harmless as doves.” 


Prana, as I have said before, is described in terms that 
demonstrate its identity with what Eliphas Levi calls “Astral 
Light ;’ and Levi mentions the serpent as one of the most 
ancient and universal symbols of his Great Magical Agent. 
Like Madame Blavatsky, he expressly declares this force to 
be the instrument of life. He says, “God creates it eternally, 
and man, in the image of the Deity, modifies and apparently 
multiplies it in the reproduction of his species.” These 
words would be understood by a Tantrik philosopher as a 
description of the Kundalini, which innervates the reproduc- 
tive organism when it is active in the sacral plexus, and be- 
comes the means of regeneration when its current, under 
proper conditions, is made to pass through higher centers 


of the nervous system, until finally it reaches the seventh 
gate, or Third Eye. 


He who makes the Kundalini function through the 
Third Eye gains direct and detailed knowledge of natural 
laws. Of these, some are not even suspected by the average 
man, while others, though heard of, are not known, but only 
believed in, or doubted, or absolutely denied—each person’s 
mental attitude toward them being influenced by the stage 
of his progress along the Path. This exact knowledge is 
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what Kabbalists designate by the name of the path corre- 
sponding to Teth—“Intelligence of the Secret.” Levi says: 
“The Great Magical Secret is the secret of the direction of 
the Great Magical Agent; it depends upon an incommuni- 
cable axiom, and upon an instrument which is the supreme 
and unique Athanor of the Hermetists of the highest grade.” 
The Magical Agent is the serpent-force; the axiom upon 
which its direction depends is incommunicable, because no 
statement can convey the realization of its truth which 
makes it an axiom for those who know, as distinguished 
from those who merely believe, or doubt, or deny it; the 
Hermetic Athanor is the human organism. 


The path of Intelligence of the Secret joins Chesed, the 
seat of the Measuring Intelligence, to Geburah, the seat of 
the Radical Intelligence. As I explained in Chapter VII, the 
Measuring Intelligence is the outcome of the Triumphant 
and Eternal Intelligence, which corresponds to the letter 
Vau, and is symbolized in the Tarot by the Hierophant. In 
human personality, the Measuring Intelligence is the source 
of that understanding of natural laws which distinguishes 
those who have entered Samadhi, the consciousness above 
thought, in which the yogi realizes the incommunicable 
axiom. 


When a sage manifests the Intelligence of the Secret in 
the field of his personal consciousness, the result is the same 
as the outcome of the Intelligence of Influence, which corre- 
sponds to Heth and the Chariot. That is, the path repre- 
sented by Heth and the one assigned to Teth lead to the same 
end. They indicate two streams of emanation from Kether, 
the Supreme Crown. The path for which Heth is the alpha- 
betical symbol belongs to the feminine stream; the one for 
which Teth is the sign is a phase of the masculine current. 


To understand this better, the reader should refer to the 
diagram of the Sephirotic Tree in Chapter I. This shows 
that the masculine stream of emanation flows from the Hid- 
den Intelligence of Kether, through the Fiery Intelligence 
represented by Aleph and the Fool, to the masculine Sephi- 
rah, Chokmah, the seat of the Illuminating Intelligence. 
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Thence it passes to the second masculine Sephirah, Chesed, 
through the path corresponding to Vau and the Hierophant. 
On the other hand, the feminine current goes from Kether to 
Binah through the Intelligence of Transparency, symbolized 
by Beth and the Magician; and passing from Binah, through 
the path typified by Heth and the Chariot, it gives rise to the 
Radical Intelligence of Geburah. 


A glance at the diagram will also show that the path of 
Intelligence of the Secret, like the one corresponding to 
Daleth and the Empress, does not result in the projection of 
a Sephirah, as do those mentioned in the preceding para- 
graph. It unites two Sephiroth that have already been 
brought into manifestation. The origin of its activity is 
masculine, and it joins this masculine power to one that is 
feminine. Teth and its Tarot trump, like Daleth and the 
Empress, imply the exercise of the feminine generative 
power, and the expression of the subjective mind’s influence 
over the forces of nature; but they also direct our attention 
to the fact that the generative power is a response to a 
masculine impulse, and remind us that the sovereignty of 
the subjective mind is, as it were, a borrowed light, reflect- 
ing the supreme authority of a higher principle. 


Among other Kabbalistic meanings of Teth we find di- 
gestion. The Latin root of the verb “to digest” means “to 
separate, arrange, dissolve.” Students of Hermetic phil- 
osophy will be reminded of the words of the Emerald Table: 
“Thou shalt separate the earth from the fire, the subtle from 
the gross, gently, with much sagacity.” In chemistry, as 
in alchemy, substances are said to be digested when they 
are softened by the influence of heat and moisture. The 
symbolic meaning must be obvious to every reader of these 
pages. Since heat is masculine and moisture is feminine, 
digestion, which combines the two, represents the reciprocal 
activity of Purusha and Prakriti. 


To digest means also to distribute and arrange method- 
ically. This implies grouping, classification, and the like. 
The process of mental digestion requires concentrated at- 
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tention to facts, and orderly arrangement of sense-impres- 
sions. This the Tarot symbolizes by the Magician. Mere 
attention and orderly arrangement, however, will not suf- 
fice. The purely subjective processes typified by the High 
Priestess must be brought into play. To make a digest, 
therefore, is to combine the mental activities indicated by 
the Magician and the High Priestess, and this combination 
is first represented in the Tarot by the Empress, a trump 
which has already suggested itself as having some corres- 
pondence with the one we are now analyzing. 


The astrological correspondence to Teth is Leo, the fifth 
sign of the zodiac. This is the common sign of the fiery 
triplicity, in which Aries (The Emperor) is the positive 
member, while Sagittarius (Temperance) denotes the nega- 
tive manifestation. Leo partakes of the qualities of both. 


As a fire sign, Leo corresponds to the Tejas Tattva, 
which is active in the stomach, where it presides over di- 
gestion. The state of the stomach has a marked influence 
upon sight, and injuries to the eyes often affect digestion. 
Thus a pronounced aberration of vision is one of the symp- 
toms of ptomaine poisoning, and sick-headaches may often 
be cured by wearing glasses. Yoga philosophers recognize 
this close relation between the eyes and the stomach when 
they say that Tejas, which governs digestion, is the subtle 
principle of sight. Sight is the faculty represented by Heh 
and the Emperor; and when we learn that the three decans 
of Leo are ruled by Saturn, Jupiter and Mars, the three 
aspects of the masculine principle of which the Emperor 
is the emblem, it becomes evident that there must be a very 
definite connection between the ideas indicated by the fourth 
card and those that are suggested by the picture now be- 
fore us. 


That connection is established by the fact that the Em- 
peror symbolizes the universal masculine principle, which is 
specialized in the human organism as the nerve-current that 
vitalizes the reproductive centers. That current is a modifi- 
cation of the Tejas Tattva, and it is the serpent-force of 
the yogis. 
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This force is a form of solar energy. Thus it is easy to 
understand why Leo is the sign of the sun, which rules it by 
day and by night. In this particular Leo is the direct an- 
tithesis of Cancer, which is the diurnal and nocturnal throne 
of the moon. Cancer represents the positive and negative 
activities of the reflected light, which Tantrik philosophers 
call “Rayi.”’ Rama Prasad tells us, in “Nature’s Finer 
Forces,” that Rayiis the counterpart and reflection of Prana. 
He also says that the sun is the great center of Prana for our 
world-system. We may expect, then, that the trump cor- 
responding to Teth will teach us something about both 
aspects of Prana. 


Leo is said to rule the heart, and modern astrologers 
ascribe to it a dominant influence in the solar, or epigastric, 
plexus. The latter, which is the largest ganglion of the 
sympathetic nervous system, is often described as the “ab- 
dominal brain.” It has also been identified with the Mani- 
pura Chakra of the yoga philosophy. In the Manipura 
Chakra the Tattva supposed to be most active is Tejas 
evolved from Vayu—Fire derived from Air. 


What this means will be clear to every student of the 
Science of Breath. By properly regulated breathing, the 
blood passing through the lung's is charged with solar force, 
which it carries to the epigastric ganglion, where it is modi- 
fied into a special form of nervous energy. This energy, we 
have good reason to believe, is the “animal magnetism” of 
the mesmerists, and the “psychic force” which is the energy 
employed in the physical phenomena of spiritism. The solar 
plexus is like a storage battery of this force, which, among 
other uses, constitutes the reserve energy that enables peo- 
ple under the stress of emotion or dire necessity to perform 
feats of strength far beyond their normal powers. 


It is unfortunate that certain writers, after having 
gained a smattering of Eastern philosophy, have published 
not a little arrant nonsense about the solar plexus; but their 
ignorant misuse of a small part of the practical wisdom of 
the Orient must not lead us to throw away the grain of 











214 THE WORD 


truth in the chaff of their preposterous fancies. The solar 
plexus is a most important center. No success in yoga is 
possible until its purpose is understood, and its function 
brought under the intelligent direction of the trained will. 


Such direction cannot be learned from books. It is 
particularly dangerous to attempt some of the widely ad- 
vertised exercises for concentrating upon the solar plexus. 
In fact, all yoga exercises are dangerous except under the 
guidance of a competent teacher. I have recently had my 
attention called to a very sad case of the evil results of trying 
to practice yoga without a qualified Guru. 


A young man attempted prolonged exercises in Pra- 
nayama, according to certain directions he had read in a 
translation of a Hindu book. He undertook these arduous 
tests without giving due attention to the necessity for pre- 
‘liminary purification. Utterly unaware that he was playing 
with fire, he subjected himself to a psychic tension and a 
physical strain for which his heredity and constitution made 
him quite unfit. Instead of separating the ethereal from the 
gross gently, he was impatient for powers, and tried vio- 
lence. To make matters worse, he mixed his yoga-practice 
with ceremonial magic based on the rituals of a notorious 
European school. He is now threatened with a total nerv- 
ous collapse. Auditory and visual hallucinations of the most 
disgusting character, voices urging him to unmentionable 
acts, and visions in which all the worst elements of his sub- 
conscious memory are combined in a horrible phantasma- 
goria, have driven him so close to the verge of insanity that 
he may at any time commit suicide. 


I should be very sorry if anything I have written 
should encourage anyone to run a similar risk. Prana is the 
mightiest force known to man, and it can kill as quickly as 
it can cure. What makes it so dangerous is that its activity 
goes on within the experimenter’s own body. For this rea- 
son people who would never try to make nitroglycerine in 
their home kitchens, according to the directions given in an 
encyclopaedia, will blithely run chances of making them- 
selves the victims of the disintegrating current of Prana, 




















THE SECRET DOCTRINE OF THE TAROT. 215 


which is quite as destructive, in its own way, as any ex- 
plosive. 


In “The Apocalypse Unsealed,’ Mr. Pryse identifies the 
solar plexus with the church at Pergamos, which the Bible 
describes as dwelling “even where Satan’s throne is.” Satan 
is compared to “a roaring lion, seeking whom he may de- 
vour;” and he is also the “old serpent” and the “adversary” 
who must be overcome by the seeker for liberation. In 
Chapter XVII I shall have more to say concerning the 
Biblical doctrine of the Devil. At present, therefore, I shall 
merely remind the reader that both the Old and New Testa- 
ments lay stress upon the idea that the Devil personifies 
something the first effects of which are destructive, but 
which, when brought under control, becomes of great service 
to man. 

For instance, Eve yields to the seductions of the serpent, 
and her first-born becomes a murderer; but of her seed, in the 
fulness of time, is born the Christ. The Christ, like the Ad- 
versary, is compared toa lion. He is “the Lion of the Tribe 
of Judah.” In other words, Satan and Christ are two aspects 
of a single principle. For we know from the story of Job 
that Satan is one of the sons of God. Satan is the disobedi- 
ent son; and Christ is the obedient one. The principle that 
is represented by the word “‘son’ ’is the positive creative and 
reproductive principle. It is the great fire-principle, the 
energy that brings all things into manifestation. 

In his first epistle, John says, “For this purpose the Son 
of God was manifested, that he might destroy the works of 
the devil.” When the fire-principle finds manifestation in 
the phase of the divine sonship which is a perfect expres- 
sion of the purpose of the Originating Principle, the works 
of the Adversary are doomed. The works of the devil are 
all carried out through human instruments. They are mis- 
taken actions of deluded men, who prostitute the force of 
Prana to the service of their passions, and bring suffering 
upon themselves and upon all who fall within the baleful 
influence of their misdirected energy. To destroy the works 
of the devil, men must be brought to do the will of the 
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Father. They must be made to act in harmony with the 
Great Purpose of creation. To do God’s will, they must 
know it; and to each person, when the time is ripe, that will 
is revealed by the Intelligence of thé Secret symbolized by 
the letter Teth. 


The trump corresponding to this letter bears the num- 
ber Eight, which I have had occasion to mention several 
times in the course of this work. Thus the reader will prob- 
ably remember that Eight is a sun-symbol, because its ex- 
tension is 36; that when it is placed horizontally it stands for 
the spinal cord, which is the path of the serpent-force in its 
passage from the sacral plexus to the pineal gland; that it 
has been given various mystic names; and that it is the num- 
ber of Hermes and of Christ. 


In his Encyclopaedia of Freemasonry, Mackey says: 
“Among the Pythagoreans the number Eight was esteemed 
as the first cube, being formed by the continuous multiplica- 
tion of 2x2x2, and signified friendship, prudence, counsel and 
justice; and as the cube and reduplication of the first even 
number, it was made to refer to the primitive law of nature, 
which supposes all men to be equal. Christian numerical 
svmbolists called it the symbol of the resurrection, because 
Jesus rose on the eighth day, that is, the day after the 
seventh, and because the name Jesus, in Greek numerals cor- 
responding to its Greek letters, is 10, 8, 200, 70, 400, 200, 
which by adding up, is 888. Hence, too, they called it the 
Dominical Number.” 


As a symbol for resurrection, Eight is directly related to 
the meaning of the letter-name, Teth, because the serpent 
typifies the same thing. The resurrection must be preceded 
by the death of the body. For most people this is a sudden 
break-down, and the higher elements of the organism lose 
their physical vehicle for the time being; but an adept, by 
means of the Hermetic Athanor (the literal meaning of 
“Athanor” is “a self-feeding, digesting furnace”), effects 
the separation of the ethereal from the gross gradually and 
gently, and so transmutes his physical body that the cor- 
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ruptible puts on incorruption. As the serpent casts its slough 
when a new skin has grown beneath the old, so does a per- 
fected Master cast aside his corruptible body. This trans- 
mutation is effected through mental control of the assimila- 
tive and eliminative functions, and instead of throwing aside 
the worn-out body all at once, the dead cells are ejected from 
the body without being allowed to accumulate. In some 
quarters there seems to be a notion that a miraculous change 
takes place in the cells themselves; but as I understand the 
matter, the incorruptible body is a body that is built up as 
fast as it wears out. I may provoke a smile from some when 
I say that a number of persons now living have such bodies; 
but Theosophists will understand to whom I refer, for the 
names of some of these Masters are known. Perfected men 
like these are the Nagas, or serpents without poison. They 
have realized to the full what most readers of Jesus’ doc- 
trine seem to have overlooked—that to be wise as a serpent 
is to know the secret of physical regeneration. 


In its application to the Tarot, Eight is also the sign for 
five numerical combinations, representing groups of major 
trumps. These are formed by the various numbers whose 
addition, without the repetition of any integer, totals Eight. 
Three groups contain two figures: 1 plus 7; 2 plus 6; and 3 
plus 5. The other two comprise three figures: 1 plus 2 plus 
5; and 1 plus 3 plus 4. To give an extended analysis of these 
combinations would require more space than | have at my 
disposal. The reader should lay out the cards for himself, 
and study them carefully, always remembering that each 
eroup represents a combination of ideas typified by the 
single trump whose number corresponds to the total of their 
numbers. The same rule is to be applied in studying all the 
other cards; and notes should be kept of all impressions and 
observations gained from such study. 


The title of the eighth trump is Strength. Even in Eng- 
lish it conveys the same suggestion of energy that is the 
leading implicit of Teth; but the French title, “La Force,” 
is even more definite, because the feminine article emphasiz- 
es the idea that the power designated is an expression of the 
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universal feminine principle. We must always remember 
that Prana, though masculine in its immediate aspect, is of 
feminine origin, since it is the energy phase of Prakriti. This 
old Hindu doctrine is in harmony with the discoveries of 
modern students of psychic phenomena, which indicate that 
the subjective mind is the seat of telekinetic energy—the 
force by means of which ponderable objects are moved at a 
distance without contact, as in table-tipping, in the experi- 
ments of Reichenbach with “Odic Force,’ and in the phe- 
nomena observed in connection with the biometre, an instru- 
ment invented by the late Dr. Baraduc, who gave a full ac- 
count of his observations of psychic force in his book, “Les 
Vibrations Humanes.” 


Investigators who have not had the benefit of the teach- 
ings of the Ancient Wisdom stumble upon this force from 
time to time, and often suppose they have discovered some- 
thing new; but all their theories, from Mesmer’s “Animal 
Magnetism,’ down to the most recent versions of the 
“psychic force” hypothesis, are more or less mutilated vari- 
ations of the Hindu doctrine of Prana. 


As a vital force of the human organism, Prana is the 
source of every person’s strength; and when it is controlled 
by a trained adept, it enables him to exert a force that noth- 
ing can withstand. The technical Sanskrit name for such 
control is Samyama; and by Gematria this word, written in 
figures, gives a total which may be expressed by 9, the letter- 
value of Teth. Other Sanskrit terms which give the same 
result are: Alambana, objective contemplation; Brahma, the 
creator of the universe; Ganesha, god of wisdom and re- 
mover of obstacles, the elephant god who symbolizes the 
power that comes with wisdom; Jiva, the individual soul; 
and Prajna, the highest knowledge, which leads to realiza- 
tion of the Supreme Spirit. 

Now, Hindu philosophy declares that the universe is 
created by the objective contemplation of Brahma, the Su- 
preme Purusha, asserts the identity of the individual soul 
with the Supreme Spirit, and affirms that all obstacles to 
complete liberation are removed by realizing that identity. 
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Is it not curious that all the Sanskrit names for these ideas 
have the same numerical value as the word for “control of 
Prana?” Can we avoid the suggestion of Hindu influence in 
the philosophy that finds outlet in the Kabbalah and the 
Tarot, when we see that all these ideas are implied by a let- 
ter and a picture which represent the direction of the uni- 
versal radiant energy by a process based upon applied 
mathematics? 


The title of our card, then, leads us to expect that the 
symbolism will indicate some aspects of the great law that 
governs all manifestations of Prana. When formulated in 
human consciousness this law becomes the Intelligence of 
the Secret; and when it is applied to the control of personal 
expressions of the radiant energy, it results in the mighty 
works that the ignorant call miracles. 


To illustrate this doctrine a very simple symbolism is 
employed. The scene is a fertile plain, with a river and trees 
in the middle distance, and a mountain in the background. 
In the foreground stands a woman, dressed in spotless white. 
Over her head is the vital sign of the Holy Spirit, which also 
hovers over the head of the Magician. Calmly, and without 
effort, she opens the mouth of a red lion. 


The most obvious idea conveyed by this picture is that 
of mastery; but it is feminine mastery, as opposed to the 
masculine dominance symbolized by the Chariot. This is in 
accordance with the rule that each major trump is the anti- 
thesis of the one that precedes it. Another traditional in- 
terpretation of Strength says that it represents the principle 
of all force. The various writers on the Tarot also agree 
that the picture stands for courage and fortitude. Papus, 
with somewhat less than his usual insight, says this arcanum 
expresses only two ideas—the idea of strength, and the idea 
of vitality. Attentive consideration of the design, however, 
shows that it has implicits far more important than any of 
the surface indications just mentioned. 


To begin with, the scene is laid in a valley. The lion is 
not tamed upon the heights of spiritual consciousness. On 
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the plain, where vegetation flourishes, where fields are culti- 
vated, where flocks are kept, where cities are built, and 
where the great drama of human society is enacted—this 
is where we must learn how to control the fire-principle. 
Occult students make a great mistake in supposing that they 
must give up their daily vocations for the sake of gaining the 
higher knowledge. Under certain conditions, and at par- 
ticular seasons, it is necessary to get away from the world 
for a time, and complete isolation is required for the suc- 
cess of certain experiments. ‘These, however, are the ex- 
ceptions that prove the rule that the great tests of our self- 
command come to us in the course of business and social life. 
For it is through our association with our neighbors that all 
our temptations come, and our response to the thoughts and 
words and acts of other people is the measure of our self- 
control. Not without reason does the Biblical allegory of 
evolution begin in a garden and end in a walled city. Those 
who bewail the stress of our complex modern life are simply 
blind to their opportunities. 


What we must not lose sight of is the truth that all the 
intricacies of our every-day experience are variations of a 
single originating impulse. All the forces that we recognize 
are modes of one energy; all the forms that we distinguish 
are built from a single substance; and all the activities 
around us are working, in one way or another, to the realiza- 
tion of the same Great Aim. Of this truth the mountain in 
the background is a symbol. It reminds us of the height 
whereon the Fool stands, and bids us never to forget that the 
limitations and artificialities that encompass us are as noth- 
ing to the pure Spirit which is the I AM in our hearts. The 
mountain reminds also that the concrete is the expression 
of the abstract. This has particular reference to mathe- 
matics; for, as plains are watered by rivers flowing from 
mountain springs, so is the field of daily life made fertile by 
streams of consciousness flowing into it from the heights of 
abstract thought. Nothing, for example, could be more 
purely abstract than the calculations which led to the formu- 
lation of the theory of the Ether; but when the researches 
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of mathematicians had made that theory a reasonable as- 
sumption, the genius of Marconi, carrying out experiments 
based upon reasonable faith in something that no man has 
ever experienced through the senses, was able to produce the 
miracle of the wireless. 

The river and trees in the middle distance recall the 
stream and grove shown in the picture of the Empress. They 
indicate that the principles of mental action symbolized by 
the third card are to be sought for in the law represented 
by Strength. Until we have become channels for the life- 
giving stream of the [Illuminating Intelligence, we cannot 
realize the incommunicable axiom. To learn the Great Ar- 
canum, the student must have become, through the gener- 
ative activity of the subjective mind, a center for the per- 
sonal expression of the Divine self-knowledge. 


Before this can happen, the subjective mind must be 
thoroughly purified. Even the seeds of evil suggestions 
must, as the Hindus quaintly say, have been “fried in the 
fires of contemplation.” Ambition must have been de- 
stroyed, root and branch. The sense of separateness must 
have been overcome. The process by which all this is ac- 
complished is an application of the law that the subjective 
mind is constantly amenable to control by suggestion. Study 
of sacred books; meditation upon their inner significance; 
daily and hourly aspiration towards union with the Spirit; 
persistent repetition, with understanding, of the suggestion 
that the subjective mind is the vehicle of the all-knowing, 
omnipotent Self—these are some of the means. Most im- 
portant of all is rigorous self-examination, having for its 
object the perfect squaring of thought, speech and action 
with the principles of the Sacred Science, because it is worse 
than useless to give formal suggestions to the subjective 
mind if one continually plants counter-suggestions. In time 
—and the length of time depends largely upon faithfulness 
in observing small details of conduct and speech—this course 
of training cleanses the subjective mind, and it becomes the 
white-clad woman of our picture. 


So transformed, it is instantly responsive to the im- 
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pulses of the IAM. No slightest antagonism exists between 
the will of the Spirit and subjective desire. Having thus 
become an unobstructed channel for the outpouring of the 
Ego’s limitless possibilities, the subjective mind does herself 
take on the Ego’s characteristics. Hence the white-clad 
“woman is given the vital sign of the Magician, to show that 
through her is manifested the same control of nature that 
he represents. 


In many Tarots the woman closes the lion’s mouth, but 
in Court de Gebelin’s version she opens it. This I prefer, be- 
cause to the idea that she subdues the fire-principle it adds 
a very significant implicit. “To open the mouth of the red 
lion” is to render articulate the force he represents. It sug- 
gests the giving of the faculty of speech to something 
hitherto dumb, or the linking together of intellect and in- 
stinct in harmonious, concerted action. 


The red lion is an alchemical symbol, in addition to being 
the conventional emblem for the sign Leo. It stands for 
Sulphur, perfected in its union with the animated Mercury. 
Alchemical Sulphur is the universal fire-element, of which 
the root is Rajas. The animated Mercury is the universal 
water-element, the pure reflecting medium, and its root is 
Sattva. Hence the picture represents the mastery of Rajas 
by Sattva, the subordination of passion to wisdom. Conse- 
quently Mr. Waite very properly says: “There is one aspect 
in which the lion signifies the passions, and she who is called 
Strength is the higher nature in its liberation.” (The Pic- 
torial Key to the Tarot, p. 103.) 


The lion is the king of beasts. He is an emblem of the 
supreme force in nature. Eliphas Levi shows that this inter- 
pretation of the lion symbol was known to the ancients, for 
in his entertaining “History of Magic” he gives this free 
rendering of an old Latin author: 


“Let us go further, and affirm the existence of a fire 
which abounds in images and reflections. Term it, if you 
will, a superabundant light, which radiates, which speaks, 
which goes back into itself. It is the flaming courser of 
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light, or rather it is the stalwart child who overcomes and 
breaks in that heavenly steed. Picture him as vested in flame 
and emblazoned with gold, or think of him as naked as love, 
and bearing the arrows of Eros. But if thy meditation pro- 
longeth itself, thou wilt combine all these emblems under 
the form of a lion.” 


The motto that goes with this picture is “Knowledge 
is power, and the knowledge it represents is intelligent 
grasp of the law that governs every manifestation of the uni- 
versal radiant energy. What we understand we can usually 
control; and to understand the law that governs all mani- 
festations of Prana is to know that the I AM is now, and 
always, the absolute master of those manifestations, because 
Prana is a phase of Prakriti, and Prakriti is eternally subject 
to Purusha, who is the Ego in every heart. 

To know that the Self is master of all conditions is to 
have the only adequate basis for the courage required for 
practical demonstration. This doctrine implies so much, and 
seems so contradictory to human experience, that most peo- 
ple laugh at it as pure folly; but it is the unchanging truth 
in the midst of the illusions that surround us. To make that 
truth our own, and enjoy the freedom that follows its real- 
ization, we must think, speak and act from moment to 
moment, from hour to hour, and from day to day from the 
premise that what we know within us as the I AM is iden- 
tical with the Originating Principle of the universe, 
which is subject to no condition, limitation or qualification 
whatsoever, although it is perfectly free to enter temporarily 
into any form of expression that it wills to assume. 


Such thought, speech and action call into manifestation 
the highest forms of the activity of the subjective mind. She 
becomes the unspotted mirror of Spirit, and reflects into 
every corner of personal existence, the light of the Creative 
Intelligence, which knows just how to adapt all means to 
the furthering of its ends. Thus every circumstance of per- 
sonal life is turned to advantage, and “all things work to- 
gether for good” to the knower and lover of the Supreme 


Self. 


To be continued. 
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ANCIENT SCANDINAVIAN MYSTICISM 
By C. H. A. Bierregaard 


CHAPTER V. 


HE present subject is a comparison of the ancient 

Nordic ideas and those of the ancient Orient. And 

to get at the likeness and the difference between the 

two set of ideas, I will use the philosophical terms 

personal and impersonal as a key. Upon these two terms 
hinges this essay. 


The Personal 


By that which is personal in a good sense, I understand 
moral being. We are personal when we are characterized 
as self-determining beings, or, which is the same, when we 
are living out our own understanding and will. Self-realiza- 
tion is the key to the personal. To be personal in a good 
sense, | would characterize by its own attributes of chivalry, 
honor, mercy, fidelity, magnanimity, and generosity under 
stress and strain, for short all those specific virtues we think 
of when we say of a man or woman: “He (or she) has a 
soul and heart.” 


Among the world’s literature, I would single out the Old 
Testament as a personal document. “Thou Shalt” is the 
note both of the Law and the Prophets. The New Testa- 
ment is personal in every line. 


Jesus 


In all the world’s literature it is not possible to find any 
writing so personal as that about Jesus and his “Good 
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news.” Not only is he presented singularly personal in all 
his doings, but all his teachings are exclusively personal. 
Nowhere have I found a better or more concentrated manual 
on the personal method on living and teaching than the 
gospel about Jesus. Whether hated or loved, he is personal. 
The church, too, for good or bad, is personal. Autocracy 
is the personal gone mad. The kingdom of God is brother- 
liness and universality. 


The Nordic Gods and Peoples 


All the Nordic gods and goddesses are intensely per- 
sonal and active. Not one of them is meditative or phil- 
osophic. They belong to the world-ideas of freedom and 
actuality. ‘There is no impersonality about them, yet the 
whole Nordic god-world moves toward the sublimest 1m- 
personality. This will be seen at the end of my paper, where 
is described the state which follows Ragnarok, or the down- 
fall of the gods and the world’s regeneration. 


As for the Nordic people, they, too, vibrate to the per- 
sonal note. Life to them was near and dear and only to lose 
in exchange for a heavenly one, one better. 


Nordic art is full of scenes from life and warfare, show- 
ing no metaphysical or impersonal traits. 


Nordic religious notions also express the personal. They 
are definite, not indefinite or impersonal. They are indi- 
vidualistic, and not symbolical. They express facts and 
human deeds, and not abstractions. They develop self- 
reverence, self-knowledge and self-control, and not irra- 
tional ascetic notions or pessimistic views. 


In social and political affairs the ancient Nordics were 
the first and are still the only of the ancient peoples who 
understand that the democratic principles of freedom, equal- 
ity and brotherhood are root principles of true humanity. 
By their ballot systems, jury systems, and ideas of domestic 
rights, they demonstrated that fundamentally the human 
heart is affiliated and at one with the main principles of 
human and divine nature such as known, now, today. What- 
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ever there is in the world today of freedom, equality and 
brotherhood was first taught and demonstrated by the an- 
cient Nordics. All this is personal in the most unequivocal 
way. 


To Be Personal. 


To be personal, in a bad sense, is to say or do something 
which is directly unpleasant to another. It is to regard or 
speak slightingly, unjustly or unworthily of another, either 
directly or indirectly. To be personal or to belittle or depre- 
ciate is a moral crime. Unjustly to make fun of another re- 
veals a low fellow or a morbid self-love. It is forever true 
that “from within, out of the heart of men, proceed evil 
thoughts, adulteries, fornications, murders, foolishness; all 
these things come from within, and defile the man.” (Mark 


VII, 21-23). 


Consciously or unconsciously to the actor there is back 
of his or her personalities that dread force which destroys 
all the good there is in the world; that force which declares 
itself right and superior to all and any other force; that 
force which declares that might need not respect moral or 
spiritual law or any other law but its own will. Consciously 
or unconsciously those who are personal, in that sense, rea- 
son that they obey Nature’s laws and methods, but the truth 
is that they do not and that they misunderstand that which 
is Nature’s power and they substitute man’s force. Nature’s 
power works a beneficient evolution, but man’s force is sel- 
fish and devilish. History and the universa! consciousness of 
mankind have proved that personality, as just described, 
ends by self destruction. 


It is glorious to be an executor of Nature’s power, but 
it is sure death (in all senses of the word) to turn this power 
into human force and apply it to individual ends and pur- 
poses. For this reason mystics never aspire to any govern- 
ing position among men. They know the dangers and pre- 
fer to obey than to rule. They wish to execute Nature’s 
grand purposes and they do their duty in that respect, but 
they will not serve the personal aims and plans of men. In 
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other words, they are most personal or true to the ideals by 
being impersonal. 


All others strive for power, for influence, for positions 
in which to rule. And this striving prevents the establish- 
ments of the Brotherhood of Man, the Kingdom of Peace 
and God. 


In what is called “good company” it seems so innocent 
to play a pun at another; to be humorous by saying things, 
and so forth, but there is death in the laughter provoked. 
The “funny man” is rarely on the road to blessedness. Actors 
in comedy and tragedy, however, are excellent preachers. 


Psycho-Physics 


The modern science called psycho-physics has given the 
words “personal” and “personality” new senses and thereby 
robbed them of all their old signification. Psycho-physics 
does not consider a person to be of any stable character. It 
considers personality to be merely an organism, hence of no 
ethical and spiritual quality. In tune with psycho-physics 
numerous pseudo-scientists of today sing the same song and 
believe themselves great philosophers. 


The Impersonal 


In order to define the impersonal, I will first of all point 
to children and the common people. They are unconscious 
of themselves and their relation to the world-all, hence, they 
are impersonal. That which in their wilfulness appears to be 
personal character or self-consciousness is not a realized 
consciousness, hence not personality and of no personal 
value to themselves or for the general purposes of the world 
development. Their state of impersonality is therefore the 
lowest possible and not even worth any philosophical at- 
tention. 


The ignorance and destitution of this degree must not be 
confounded with certain famous words of Pascal found 
among his “Thoughts.” Pascal wrote, “Man is but a reed, 
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weakest in Nature, but a reed which thinks. Were the uni- 
verse to crush him, man would still be more noble than that 
which has slain him, because he knows that he dies. The 
universe knows nothing of this.” 


Man is here characterized as personal because he is con- 
scious of himself and knows that he dies and the Universe 
is said to be ignorant of man’s supreme quality, conscious- 
ness. The Universe, not knowing that it crushes man, is 
therefore impersonal. It is a daring arraignment by Pascal, 
but as they stand, Pascal’s words admirably lead the way to 
an understanding of these two tantalizing words—the per- 
sonal and the impersonal. 


Now, in coming to define the impersonal, I shall refer 
to the thoughts and life of India and I beg that you never 
forget that I am constantly speaking of ancient India, and 
not of modern India and its religious notions and philosophi- 
cal ideas, such, for instance, as are represented by Rabindra- 
nath Tagore. This poet and philosophical teacher is most 
personal in his ideas and holds that the highest in man is 
Personality, and that the secret of the universe is Personal- 
ity. All his translated books overflow with personal emo- 
tion. 


Here is an illustration to show the difference between 
Hindu impersonality and New Testament personality. It 
occurred in India. A man had fallen in a faint on a railway 
track and was in danger of being run over. The Brahmins 
who saw him, on being asked why they did not help the mis- 
sionary who had unaided pulled the fainting man out of 
danger, answered: “It is our religion.” Contrast this with 
the New Testament story about the Good Samaritan and the 
difference between personal help given and impersonal stolid 
aloofness, and the value of personality is evident. The 
Brahminical act is paralleled every time you see animals in 
a panic. In the stampede they are most impersonal. If an 
animal is sick the mate passes by unconcerned. In any barn- 
yard it can be seen how one chicken will steal from another. 
Nowhere is there a Good Samaritan. 
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We are under the spell of the impersonal if we are 
guided or perhaps tyrannized by that which is not ourselves; 
if we are merely tools of “what we know not,” such as for 
instance spirits or the so-called laws of nature. But there is 
also another sense in which the word impersonal is used 
and in a positive and good sense, namely, for that sublime 
and transcendental state in which great adepts, saints and 
angels live; a state that also is said to be attained by those 
who seek the divine union in this life. It is a state of life 
and light in universality, above and removed from all narrow 
views, biased actions and separateness of all kinds. Univer- 
sality of course, excludes all limitations and raises the soul 
to mountain heights of freedom and rest in the Divine. 


To live such an impersonal life means to deny the natur- 
al life and all its natural interests. Such a life is taught by 
all mystics and saints in the Occident as well as by the Sages 
of the Orient. 


Ordinary people neither understand nor live such a life 
of impersonality. 


Buddha 


If you would see the impersonal defined in a good sense, 
look upon the face of a Buddha statue. It is calm and undis- 
turbed by emotion. It is passionless and without the heat of 
Christ or St. Paul. The fire burns inwardly and does not 
come to the surface. The same characteristic applies to 
Buddha’s discourses. 


The Buddhistic denial of the personal and demand for 
the impersonal is most emphatic. The denial is expressed in 
the doctrine: No soul and no life hereafter—such as the 
Occident understands it, namely, as a separate existence, 
and entity. 


Doryphoros 


Again, if you would see the physical form of the im- 
personal, such as the Greeks developed it in sculpture, look 
upon the athlete, Doryphoros, by Polykleitos. (A good copy 






































230 THE WORD 


is found in the Naples museum). The figure is typical of 
Greek harmony and the technical execution of the finished 
surfaces—though marred somewhat in the copy—expresses 
that supreme freedom which is the characteristic of the im- 
personal, such as I just now defined it. Take the Farnesian 
Hercules as a type of the personal and the difference be- 
tween the two becomes apparent at once. A study of Poly- 
kleitos’ athlete, Doryphoros, will also give us Plato’s idea of 
the impersonal, because that statue is a visible presentation 
of Plato’s idea of the athlete or, which is the same, the mani- 
fold reduced to unity in a Greek sense. 


Christian Theology 


In Christian theology the impersonal life is a negative 
conception and means a thorough going self-denial repre- 
sented, for instance, in the denial of the main points in the 
three temptations sustained by Jesus in the desert: and a 
denial of the three points of the devil’s temptation of Eve in 
paradise. The symbol for these denials are poverty, chastity 
and obedience, and they represent the impersonal, such as I 
am defining it now. 


Many mystics, saints and sages are carried too far in 
their strivings for the impersonal, and so far that the im- 
personal becomes a stumbling block to their spiritual life or 
to the very object which they sacrifice so much for of the 
legitimate personal life. Numerous Yogis of India fail to 
give their fellowmen the benefit of their wisdom. The her- 
mits and many saints are no better; they rob the community 
of the weight of their personalities. Like the Yogi they do 
not contribute to the establishment of the Brotherhood of 


Man. 
Naturalism 


Perhaps the most radical way to distinguish between 
the personal and the impersonal will be to contrast these two 
terms by using two other terms much current today—Natur- 
alism and Religion. Naturalism denies that we are personal- 
ities and declares we are only organisms like many other 
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similar ones in the living world. It is perfectly true that we 
are “an organic complex of matter and manner, thoughts 
and things, motives and actions.” But that is not all there 
is in personality. There is also harmony which binds all 
these into an indissoluble unity and this harmony is the 
centrality of the personality. This harmony is the rationale 
of the personality. It is, 


“the visible quality and shape 
And image of right reason.” 


It is this harmony which controls “the busy dance of things 
that pass away.” Naturalism denies also that there is any 
will and purpose in Nature. It will know only causes and 
effects. All of this is clearly impersonality. 


Religion 


Religion, on the other hand, asserts that in the funda- 
mental ground of our nature we feel ourselves in a relation- 
ship to a personal Being “in whom we live and move and 
have our being” and with whom we can commune, though 
we remain ignorant as far as sensuous understandings go. 
Those who are rooted in religion are perfectly willing to 
quote this verse from Job: 


Lo, he goeth by me, and I see him not; 
He is transformed, and I perceive him not; 


but their god is therefore no far off god. 


Religion also asserts that we are in the hand of high 
powers, who lead and guide us as well as the universe in 
which we live. 


Science 


Another place to look for the impersonal is the world 
which science has introduced us to. It is an abstract world 
of force, which we cannot realize by our personality, but 
which we can use if we have intellect. There is no congruity 
possible between the world of science and the world of per- 
sonality; they mutually turn away from each other. The 
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world of science depends upon intellect or so-called reason 
for its manifestation. It gives us possession of material 
things. The world of personality on the other hand, we see, 
feel and meet with in our emotions. It is enthroned in the 
heart, and we call it the highest in man. Art gives us the 
enjoyment of it. Scientific knowledge may give us power to 
pile up things outside ourselves, but it cannot be transmuted 
into human essence by “the self-applauding intellect.” On : 
the other hand, it is as Carlyle once said, “a loving heart is 

the beginning of all knowledge”: that knowledge which lies | 
in the emotional fires. That knowledge is the best know- 
ledge man can have and ever use. It means personality, and 
personality surpasses facts on every side. Like beauty, it 
cannot be accounted for; it cannot be surveyed and mapped. 
It is an expression. 


The Brahmic State 


Finally, I must mention that there is a state which is 
neither personal nor impersonal; a state which can not be 
defined in terms, either cosmic or psychological. It is the 
mystic supertranscendental state in which we say the Divine 
lives—if such an expression is allowable. The Hindus call 
it the Brahmic State and Splendor. Christians say that that 
state is a “union with God” and an “indwelling of Christ.” 
They call it “heavenly blessedness.” 


They Merge 


Much can be said about the personal and the impersonal, 
and I have said much. But there is still an important state- 
ment to be made, and that statement seems to neutralize all 
I have said and all that can be said about the two individual- 
ly. The statement is this, that the two are ultimately so 
elastic that they lose their distinctive character when pushed 
to extremes, and, like the wind, they veer round some mystic 
centre and exchange places. 


Either of the two may be pushed so hard by logic that 
they no more respond to pressure and lose their individual 
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character. The personal merges into the impersonal and 
vice versa. It shows something unstable and indefinite in 
their character. It shows that they in spite of all differences 
are one in essence and only a manifestation of some central 
energy. The practical import of that is this, that one may 
reach the Inner Life on either of the two. They are simply 
two, however opposite, approaches to the Central Unity. 


Summing Up 


I have now defined the impersonal (1) as a state so low 
in moral value that it is not worth considering philosophi- 
cally; (2) as a state so abstract and remote from human in- 
terest, that it has no light in it for life and art. We cannot 
reveal ourselves by it; (3) as a state of science, a “lightless 
world of facts,” which utterly denies the value of intuitive 
knowledge and makes man merely an organism, and human 
life a stream of forces; (4) as a state of supreme import- 
ance; a state of elevation above all thoughts and volitions; 
a state which eliminates all opposites and which expresses 
the Divine. 


A Question of Choice 


If it were a question of choice, which should we choose: 
the personal or the impersonal? 


Mere intellect cannot handle this subject satisfactorily. 
It causes us to take part. At one moment we see the one 
side as the whole and reject the other. In the next moment 
we do the reverse. And the fact is that we hurt the Truth 
which comprehends both. In the Truth, the infinite becomes 
finite and the finite the infinite. The within and the without 
are seen as two sides of the same Universality. If this is 
not so, then both are unreal. Separately they have no mean- 
ing. Since human intellect cannot choose between the per- 
sonal and the impersonal and since the two principles really 
are two sides of Universal truth, we must find another and 
better method than the intellect for communion with the 
Universal Truth. Is there such a medium? Yes, is the 
answer given by all mystics, all who live and have lived the 
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Inner Life. The answer is that the Inner Life is the true 
medium. 


Opposites 


In religion and philosophy we profess the principle of 
Life and Hope to be the highest, and they make us personal. 

In metaphysics and in the mystic life we profess the 
principle of Light and Wisdom to be the highest and they 
make us impersonal, the word used in the best sense. These 
opposites have followed each other throughout history and 
human thinking. They are stamped upon all deliberations. 
They have fought with various results. Sometimes the one, 
sometimes the other has been victorious. And thus far man- 
kind has not been able to determine which one was the high- 
est and best. Thus far people have almost come to think that 
they have equal right to exist and that they are inherent 
principles in the world process. 


Hindu Psychology 


All the foregone is Occidental in thought and form. It 
could not be otherwise. But if the discussions of the nature 
of “the personal” and “the impersonal” is to have a character 
in any way complete it becomes necessary to say something 
about the two notions as they appear in Oriental philosophy. 
I will try to do that and choose India’s thought-systems as 
means. 


At the very outset of such a discussion very serious dif- 
ficulties arise because India’s thought is not analytic and 
intellectual like ours, but synthetic and intuitive. It ex- 
presses itself in ideas taken from the Universal and not from 
phenomenal thinking and it cannot be made intelligible ex- 
cept to minds and hearts, which have developed into wisdom 
methods similar to those of India. 


India’s darsanam or philosophy is religious-philosophi- 
cal, or, if you will, philosophical-religious, and either way it 
repels Occidental intellectualism. But to the mystic such 
phrases offer no difficulties. With this as an introduction I 
will attempt the subject. 
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India’s thinking begins with a distinction in methods. It 
is either “‘dvaite’” or dualistic, or it is “advaite’ or non- 
dualistic or monistic. The dvaite method holds that there is 
an eternal and unbridgeable distinction between God and 
Man, between subject and object, between matter and spirit. 
That method would recognize as truth the first part of the 
foregoing paper and admit that the dualism could be over- 
come by Yoga practice. The advaite or monistic method 
would from the outset of a discussion declare that there can 
be no real distinction between “the personal” and “the im- 
personal” and that if a distinction is made, then it is on ac- 
count of avidya or ignorance. We suffer, so say the advaitins, 
from aviveka or that ignorance which causes the mind to 
prefer the things of sense to the things of reason. When 
we attain moksha we have overcome that ignorance. Mok- 
sha is a state of ideal perfection in which we have attained 
a complete eradication of all physical, mental, moral and 
spiritual limitations. 


Turiya and Samvit 


It is not the place here to elucidate any of the methods 
for the attainment of Moksha. But I will say something 
about that transcendental state I spoke of before, in which 
the two notions “the personal” and “the impersonal,” melt 
into each other and disappear as distinct states. The Hindu 
mystic knows of such a transcendental state and calls it 
turiya; it is a state of entire freedom and perfect glory. It 
cannot be described in details. It transcends the three states 
of wakefulness, dreams and dreamlessness and is really more 
than a state or condition. It is our very ground, essence and 
substance of consciousness. Upon this turiya rests the 
advaita philosophy, and therefore it does not recognize any 
real distinction between the personal and the impersonal. 


Another salient feature of advaita philosophy or Vedan- 
ta darsanam is that about samvit or that impersonal con- 
sciousness which stands back of our empirical consciousness. 
That this samvit is impersonal and yet a main characteristic 
of our personal life, shows at once that there is a point in our 
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philosophical or mystic consciousness where the two, the 
personal and the impersonal, are only two sides of the same 
condition and hence essentially one. If I am right this sam- 
vit corresponds very nearly to that which Meyers called 
“subliminal consciousness,’ and which Bergson attempts to 
define as “intuition,” and which the mystics call “immediate- 
ness,” “the ground of the soul.” I would also say that it is 
the Hindu name for our Occidental theological “conscience” 
when that word “conscience” is freed from all Christian 
denominational limitations. 


These statements are from the Vedanta philosophy, and 
to complete them I refer you to the Vedanta-Sara of Sadan- 
anda and his exposition of the two famous axioms tat twam 
asi, “thou art that,” or, “that is you” from the Chandogaia 
Upan (6, 8, 7) and to aham brahma asmi, “I am Brahman” 
from the’ Brihada Upan (1, 4, 10). Of course, where and 
when these two axioms are the rule, there can be no distinc- 
tion between the personal and the impersonal. 


Finally, I must mention the Sankhya of Kapila, Bud- 
dhism and the Yoga philosophy. They are not monistic, 
hence they maintain the distinction between “the personal” 
and “the impersonal,’ but need not now to be analyzed. 


To be continued. 























NOTE BOOK OF A PSYCHIC 
By Laura C. Holloway Langford 





CHAPTER XIII 


OLLOWING the return of our household from Rose- 
land, at the close of the Camp Meeting season, we 
had entertained many visitors who had come to tes- 
tify their interest in the strange occurrence they had 

witnessed at that memorable morning service. And only 
two or three of all our neighbors had felt that some hypnotic 
spell must have affected the congregation. That we were 
deluded to the extent of merely imagining we had had a 
wonderful vision of angels when in reality we had not. 


Mrs. Winston was present when such a suggestion was 
made, and she instantly replied that she, herself, had a vision 
before she went to the meeting, and it was because of her 
vision she and her husband decided to attend it. She had 
seen her son, Bertie, she said, and he told her to go for there 
she would see people who had helped him after he had been 
separated from his body. He also told her that if she would 
think of him as alive, and not as lying in the graveyard, he 
could come and see her as he went to the Selwyn home where 
he was always recognized and welcomed. “We are not dead, 
mother; we have exchanged our physical bodies for astral 
ones but we are still very dependent for happiness upon 
those we have left on your plane.” 


Mr. Winston confirmed his wife’s statement that she had 
been much more contented since that vision; and had been 
enabled, in consequence of it, to fully comprehend the mean- 
ing of the greater vision at the church. They had both en- 
joyed the children’s singing also, and he had ordered from 
New Orleans some gifts for them that would come directly 
to me. And they both asked me to accept them in Bertie’s 
name. Mrs. Winston said she always thought of me, when 
she recalled the vision she had had of him. Gladly I promised 
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to distribute whatever was sent and I thanked her for her 
generosity. And then we had the children come and sing for 
them some of Moore’s “Irish Melodies” which Aunt Kate 
had helped me to teach them. 


Strange to say they sang the “Come Ye Disconsolate” 
better than even the “Last Rose of Summer” or “Believe Me, 
When All Those Endearing Young Charms,” and Mrs. Wins- 
ton told them she should come again to hear it sung. 


In a day or two the boxes came to us from Mr. Wins- 
ton’s agent, and he wrote to Father he had secured the arti- 
cles from old curio shops and from Chinese merchants and 
East India traders and he hoped he had made a collection 
that would satisfy those for whom the things were intended. 


The Jubileers were anticipating the boxes with the live- 
liest interest and Mother remarked that their pleasures of 
anticipation were as much real enjoyment to them as would 
be the possession of the presents. “Let us hope there will be 
no more candy given us,” I said, remembering how much 
they had received already; and I had scarcely uttered the 
remark when Allen Prentiss came with Woodman Earle, 
and brought me “the price of a concert.”’ He had not forgot- 
ten his promise to pay for a concert in candy if I would invite 
his friends to attend it. 


The contribution was accepted with the understanding 
that it would be put away for the present, for the children 
had been sufficiently supplied ever since the camp meeting 
by his many friends. 


The boxes reached us one morning when a number of 
young men were visiting Fairfax, and Landon, and they all 
gathered with us on the veranda for the pleasurable task of 
sorting their contents. Mother had two large tables brought 
out, and she and Father undertook to arrange the articles as 
they were taken from their receptacles. The quantities of 
bead necklaces, chains, bracelets and embroidered bags as- 
tonished us all. And so did the variety and extent of marbles 
and spinning tops for the boys. The gorgeousness of Orient- 
al beads we thought we were prepared for, but not for this 
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extensive display, which included also cornelian, coral, am- 
ber and garnet necklaces. Nor, for the curiously shaped 
Chinese beads that were larger than robin’s eggs and of 
many brilliant colors. I liked best the beautifully bead- 
embroidered reticules, all too large and fine for children’s 
use, but Mother gave one of the smallest and the very pret- 
tiest, to little lame Lucy. To this child she also gave a coral 
necklace with pendants and a pretty bracelet of large pink 
beads. All the children applauded this action of Mother’s 
and Artie, quick to realize that blind Andrew could have no 
joy in any of the things to be distributed, ran to get one of 
Allen’s boxes of candy, and this he placed in Andrew’s pos- 
session. Andrew was overjoyed to receive it, and thanked 
Artie, who patted him on the shoulder in return for his nice 
words. He asked Andrew if he would like some marbles 
also, and to our surprise Andrew said he had been seeing, 
with his mind, ever since the angels came to hear them sing; 
and, he could tell Mother of a box of marbles that was in 
the box not yet opened. He then described a collection of 
transparent marbles, each one as large as a hen’s egg and 
inside of each was a different animal in silver. We had never 
seen these “animal sets” of marbles up to that time, and 
there was much excitement manifested to have the box 
opened and the marbles brought out if they were there. 
Father had thought that the articles were greatly duplicated 
and he had advised that one box marked for “girls” and the 
other for “boys” be left unopened for the present. But he 
approved now of opening the “boys” box to see if Andrew’s 
animal marbles were there. 


They were, and such excitement followed that Andrew 
cried with pleasure over the proof he had given us that the 
angels had taught him how to see without eyes. Mother was 
as happy as the boy himself, and gave him a complete set. 
It was then that he meekly told us, he believed “Ole Mars- 
ter” Middleton could help him to tell us the name of the ani- 
mal in each marble; “he is here,” he said, “just as plain to 
me as he was at Shiloh, and he wants me to prove it to you.” 
Artie stood by him as he took up the marbles one by one and 
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then passed each one to him to hold. He correctly named 
every one until he came to the last, which contained an egg- 
shaped ball in the centre instead of an animal. This he said 
he could not see. 


“That’s more wonderful than your seeing the animals, 
Andrew,” Father said to him. “We must tell Doctor of this 
new gift of yours for he will be rejoiced to hear it.” 


Edith and Marion helped me to decorate the girls with 
their gay ornaments, and Landon and Artie and Fairfax 
divided the marbles so that a “taw” of solid colored glass 
and an equal number of checked and striped “crocks” went 
to every boy. The tops were alike, and were quickly ap- 
portioned. 


The children then dispersed, the boys to play games, 
and the girls to display their gifts to their elders. 





We had not examined several small boxes addressed to 
Marion and myself. Nor, had the last and largest box been 
opened. Mother had its top now removed and in it were 
more bags, handkerchiefs and gay silk “bandanas” for head 
and neckwear. Artie selected a lovely one of dark red silk 
for Aunt Chloe the moment he saw it. 


“It will be a neckerchief for her,” he said, and forthwith 
he took it, and ran off in triumph to find her. David and 
Charlie wanted something to give to “Mam-Chlo” also and 
Mother selected a beaded bag, and put into it two silk hand- 
kerchiefs which they took to give her. In my box was an 
amber necklace with a maltese cross attached to it and this 
I laid aside to give to Aunt Chloe, and Marion selected a 
breast-pin of red coral for her. 





Edith undertook to distribute presents to the house- 
maids and cooks, and Mother to give to the children’s nurses 
and to the other women on the place, all of whom received 
some appropriate gift. 


When I went to Aunt Chloe with the really beautiful 
amber necklace, she admired it greatly and thanked me for 
it. But she diffidently said “she was not one who should 
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wear a necklace.” “Who, then, would you like to give it to, 
Aunt Chloe?” “To Salina, little Miss, if you would let me. 
She is one who never had a real present in her life and this 
would make her happy, if anything could. It would take her 
mind off her troubles, anyway.” “She shall have it from you, 
Aunt Chloe, and a pretty bag also,” I said, and I made her 
happy by promising to send Salina some other things, and to 
remember Aunt Mary Lee, and others at Roseland. 


For the time being I had put Saline entirely out of my 
mind knowing she was at Roseland, and contented, but now 
I hastened to tell Mother of Aunt Chloe’s kind thought of 
her. She was so gratified that she said she would help me to 
make up a box to be sent to Roseland with dresses, as well as 
bags and beads, for all, both children and grown people. 


Edith and Marion had impulsively agreed to make the 
bags for the boys’ new marbles, and they were in the sewing 
room selecting materials when Artie called to us all to come 
back and see a paper box he had just fished out of the bottom 
of the first box opened. It was filled with men’s handker- 
chiefs and another long, flat box of equal size was found at 
the bottom of the second box. They fitted in so well that 
they practically made a false bottom and Artie thought he 
should find more of these boxes in the other two large cases. 
This proved to be true, and now we were so rich in handker- 
chiefs that all of our people, men as well as women, had a 
present. 


We were a very happy household that day, and gift- 
making became a contagion with us. Father laughingly 
predicted that he would have to buy an equal amount for 
Roseland, and Edith said she should make her Silver Hill 
family happy with presents as quick as she could get Aunt 
Kate and Uncle John to select them for her. 


After dinner the mail came and Father received a large 
envelope with Judge Ely’s name printed on the outside. 
Opening it he went to his office and soon sent for Mother and 
for me to join him there. 


The letter stated that Mr. Norvil had given to me Sa- 
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lina, and the Judge advised my acceptance of the gift, “be- 
cause of the contrite man, who asked this favor of me,” he 
wrote. 


This was a gift I felt I could not receive, for I had 
resolved never to own a slave, no matter what else might 
happen to me. But Father told me to accept her, and to let 
the acceptance go at once. He reminded me “that I must 
think of the woman, herself, and her fate. Afterward I 
could do as was best for her. The knowledge that she need 
not go back to Mr. Norvil’s plantation will prove a tonic for 
her, and we will send word to Roseland tomorrow morning. 
I will have Jerry go into town with a letter to Judge Ely 
now, so soon as I! can write it,” he said. 


Father’s decision was approved by Mother, and I, who 
was glad to be released from further consideration of a 
painful subject, said nothing. Nevertheless, when I was 
alone with Mother I voiced my dissatisfaction with slavery 
as an institution and said I should not consent to own Salina 
or to have Mr. Norvil think I would own her. 


Mother reminded me that as individuals we could miti- 
gate the evils of slavery, and to that work she said all of her 
family had dedicated their whole lives. “We personally 
could not alter existing laws,” she added, but we could lift 
the loads that others carried, and by so doing encourage 
them to bear their lot with courage. 


The outstanding thought of Mother’s life was to elevate 
the minds of everyone with whom she talked, and I was 
always helped by her words whatever the subject. Now she 
was saying to me: “Your spiritual supremacy over Mr. 
Norvil, Nellie, is expressed in this unexpected deed of his. 
For you to rebuke him now would be to lose the opportunity 
to help all of his negroes and particularly Amos and his chil- 
dren. Wecannot banish slavery, Nellie, but we can influence 
others to do right when we are bravely doing right ourselves. 
In the place of law, we may substitute the factor of love and 
do very much good with it. In whatever we do, however, we 
must follow the Christ example, and condemn no one. Do 
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you not remember how careful Jesus was not to antagonize, 
knowing full well that the greatest disintegrating element 
in human consciousness is resistance? You remember, too, 
do you not, my Child, that He told His disciples ‘to make 
yourselves friends of the mammon of unrighteousness; that, 
when ye fail they may receive you into everlasting habita- 
tions.’ 


“All through His ministry He was busy making friends; 
and He did not choose them out of the choicest circles; but 
associated with publicans and sinners, pharisees and social 
outcasts. I would like you to think of Mr. Norvil as one who 
needs friends, and with whom we may rejoice to walk so 
long as he walks with the desire in his heart to find God. 
This will help him to do good, noble deeds. Doctor has 
pledged him his good will; Judge Ely has written to your 
Father that Mr. Norvil is now most eager to earn the good 
will of those who have helped him to see the mistakes he 
has been making. He seems obsessed, also, with the one 
idea that his son can be told by you of his desire to get nearer 
to him by trying to do right. His gift to you, of Salina, is a 
thank-offering for your messages to him from this child who 
seems to have been the one love of his life. Think of him as 
Spirit, not as a personality, and seek to do the Master’s will, 
not yours, or mine, in your service for Him.” 


Mother had closed her eyes and I knew she was pray- 
ing. She often took refuge in prayer when she felt the ne- 
cessity of giving right instruction to her children. I sat 
perfectly still looking at her sweet face resting against the 
cushion of her arm chair, and I lost myself for the moment 
in thinking of her golden life, so pure and so crowned with 
the love and gratitude of her fellow beings. 


Suddenly I saw the Small Person enter the room and 
stand at Mother’s side. How very much alike they were; 
only that she had a more youthful look, but not a more 
winsome countenance than Mother’s. I mentally resolved 
in realizing the Small Person’s immunity from care-worn 
lines about her eyes and mouth, to ask Mother what is it 
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that is the matter with this life we are living? What is it 
that injures the body if it does not mar the mind, of even 
the purest of natures? What causes Mother, for instance, 
to have a care-worn look and the Small Person to appear to 
be radiant with vitality? 


But the Small Person interrupted this mental resolu- 
tion, and caused me to see a picture she projected before me. 
It was that of a pleasant faced young man whose body was 
deformed. He was using crutches, and was coming to us 
with his caretaker, for he was too helpless to travel unat- 
tended. 


Evidently the Small Person was much interested in this 
young man for she impressed it upon my mind that the vis- 
itor was worthy of our welcome and she told me important 
results would follow his coming. Then she left me, and I 
looked at Mother again. She was looking at me as I did so, 
and said she was aware of the interview and had heard what 
was said by my “Small Person.” She could not now think 
of any one answering the description, but doubtless would 
do so, for, evidently, he must be some one of interest to us in 
some way. 


When Doctor came out with Uncle John and Aunt to 
take dinner with us on the Sunday following we heard all 
about the visitor whom we had been told to expect. He had 
received a letter from James Middleton and had learned 
from it that his only son, James, was on his way to us in 
order that he might be treated by Doctor for his injured 
spine. Every known remedy had been applied and “Jamie” 
himself had proposed visiting his cousin Elinor Selwyn and 
putting himself under Dr. Meredith’s care. Mr. Middleton 
thought his son would enjoy the trip even if he could not be 
cured, but he appealed to Doctor in most pathetic words, to 
try to heal his boy. 


“Oh, Mother, that is the person we were told was com- 
ing to us.” 


“Yes,” she replied, “and for the time being I had for- 
gotten I had ever heard of any deformed young man con- 
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nected with us in any way. In fact, I do not think I can be 
sure now I was ever informed by any one, though you may 
have mentioned the subject to me, Doctor.” 


“No, Elinor, I never did, for James Middleton rarely 
writes to me and until his recent letter came I had not heard 
from him in fully ten years. In his boyhood he was often at 
Roseland and your Father thought highly of him. After he 
went to live in Missouri I had letters from him only occasion- 
ally. Now he is a widower, with this one son and a daughter, 
older than the boy, who is married and not living at home. 
Jamie was naturally a healthy, strong lad, very venturesome 
and fearless in his sports and occupations, and no one ever 
knew exactly how he came to have the fall that resulted so 
disastrously to him.” 


Father asked Doctor many questions concerning the ex- 
pected guest, but he could only say that “the young man was 
now about eighteen or twenty years old; of a very happy and 
cheerful disposition and of excellent mental qualities. His 
father had intended him to be a lawyer, but the lad is not 
now doing any studying and is hoping only to be helped to 
comparative health. I am also told he is educating the 
colored boy who never leaves his young master, and to whom 
he is devotedly attached. When Jamie is suffering greatly 
the boy reads to him, or sings for him. They are both good 
musicians, Mr. Middleton informs me, and he tells me that 
Chester has been given his freedom, and Jamie has insisted 
on a written promise to have Chester taught a trade ulti- 
mately.” 


“Cousin Jamie is going to get well,” I said, impulsively, 
and I added the information given me by the Small Person 
that “his visit to us would have important results.” Then I 
had a vision pass before my eyes and I told what I saw, 
which was that the recovery of the invalid depended entirely 
upon himself. “There is something on his mind that affects 
his spine, or rather that prevents his recovery from the in- 
jury done it. If he ever completely confides in any one his 
health will immediately improve.” 
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I could not tell my interested listeners any more than 
this; and, when Cousin Jamie and his attendant arrived, a 
week later, none of us knew any more than what Doctor had 
told us. From the moment I saw him I liked this cousin 
and we soon became good friends. Mother’s welcome to him 
was so kind that he felt entirely at home with us, and he 
seemed to like each and every member of our household. 


One day he said to Mother he had often heard his Father 
speak of “the Elinors” of his family, and he asked her to tell 
him about the Elinor who was a girl when his Father stayed 
at Roseland. “That was my Mother,” she answered, but 
“your Father also knew my Grandmother. I learned of this 
from Doctor Meredith. When you write to your Father, 
Jamie, ask him to tell you all he knows of her; I should like 
to know if he knew her well?” 


Chester, the colored boy, had heard from our colored 
people of the Shiloh Camp Meetings, and he had told his 
master of the vision seen there. Jamie asked Artie to tell 
him of the occurrences, but Artie said that Mother could do 
it best, and he would speak with her about it. I was present 
when Mother and Doctor told him, and the colored lad heard 
most of the recital for he had come into the room almost 
immediately and had taken his position near Cousin Jamie’s 
chair, as usual. 


Cousin Jamie was a close listener and he asked no 
question until Doctor had finished his story. Then he quite 
surprised us by suddenly turning to me, and asking me if I 
was afraid of our strange visitants? 


I said no, that two of them I had seen many times, and 
had talked with them whenever I saw them. 


“What can they tell you that you do not know your- 
self?” he asked. 


“That I cannot answer, for I do not know what my 
spiritual self really does know, but I can truthfully say I am 
often told in advance of things that will come to pass, and I 
have learned many facts by heeding what they said to me.” 
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“Such as for instance?” he queried. 


“Oh, about your coming here, for one thing. When I 
was told of you and of your intention to pay us a visit, I in- 
formed Mother before we heard, through Doctor Meredith, 
that your Father was sending you to be under his care.” 


He looked at me earnestly, before asking me: 


“Do they tell you things about people that said people 
would prefer you should not know?” 


“T am not curious about people or their affairs,” I an- 
swered somewhat haughtily. But when I saw him exchange 
a significant glance with his attendant I felt moved to say 
to him: 

“Cousin Jamie, sometimes people make me see by trying 
to prevent my seeing. Such is the case, now, and I am glad 
Doctor Meredith is here to listen to what I am told to say to 
you! Jamie, my cousin, you will never get well while you 
suppress a secret that isin your heart. I think you have hid- 
den this secret all these years, from your Father, particular- 
ly. I cannot see any other reason for your doing so than to 
keep him from suffering increased pain on your account. 
But I am not concerned beyond impressing it upon your 
mind that you will use crutches until you do confide the truth 
to your physician.” 

“Then I will use crutches all the days of my life, Little 
Elinor,” he gravely answered. 


‘So be it,” I said. 


“If you can tell me so much, how is it that you cannot 
wrest the secret from me if you feel I am hiding one in my 
heart ?” 


“Cousin Jamie, if I should tell you, this moment that 
after your Father is dead you will reveal this secret to Doc- 
tor Meredith will you believe me?” 


“Father is not dead; he is coming on here to see us; I 
ask that nothing be said to him on this subject by any one, 
please.” 
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“Your Father is on a train, speeding this way now, but 
he will not reach here. His nephew, who is his namesake, 
is caring for him for he is suffering now.” 


“Doctor, do you believe this?” he cried. 


“T will go at once, my son, and telegraph until I learn 
some news for you. Tell me exactly when your father start- 
ed from home?” 


Cousin Jamie was greatly distressed, and, almost as 
much so, was the lad who tried to comfort him. I was too 
miserable myself to do anything, but go to Mother’s side 
and sit close to her. Then I saw the Small Person, and she 
told me to tell Doctor this message :— 


“Before night Doctor word will be telegraphed to you: 
Mr. Middleton has passed away; heart failure the cause.” 


“Oh, we have always feared heart failure,” cried Jamie, 
“for this reason he never went anywhere alone.” ‘My 
Father, oh, my Father,” he moaned, and then he bowed his 
head and wept bitterly. 


Poor Cousin Jamie was too ill to go with Father and 
Doctor to meet the body, when it arrived, and for weeks 
he was confined to his bed. The boys did all in their power 
to comfort him, and Mother was ceaseless in her ministra- 
tions. Chester watched over him constantly until he broke 
down, and Father had him put under Aunt Chloe’s care. He 
was very sick for a time. 


And, just when I was growing uneasy about Mother, 
who appeared to be over wearied, and had resolved to speak 
to Father about her, the Small Person came to me and said 
that Cousin Jamie would improve now. She had reached 
his mind and had impressed upon him the necessity of con- 
fiding in Doctor Meredith and his self-surrender was ac- 
complished. 


“For the sake of his Cousin Elinor he would speak, and 
he would try to get well, if God willed he should,” he 
promised. 


To be continued. 
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THE RITUAL OF HIGH MAGIC 
By Eliphas Levi 


Translated from the French by Major-General Abner Doubleday. Annotated 
by Alexander Wilder, M. D. 


CHAPTER XVII. 
The Writing of the Stars. 


This Onomantic astrology was that of all the ancient 
Hebrew Kabalists as is proved by their observations pre- 
served by Rabbi Chomer, Rabbi Kapol, Rabbi Abjudan and 
other masters of the Kabala. The threats of the prophets 
against the diverse empires of the world were founded upon 
the stellar characters, which were found vertically over 
them in the habitual relation of the celestial to the terrestrial 
sphere. Thus in writing in the sky of Greece itself its 
Hebrew name yavan, and in translating it into numbers, 
they found the word charav, which signifies destroyed, deso- 
lated. 

2 2 8 


Charab. 


Destroyed, Desolated. 
Sum 12. 


5 6 ] 
Javan. 
Greece. 
Sum 12. 
They deducted from this that after a cycle of twelve 
periods, Greece would be desolated and destroyed. 


A short time before the burning and destruction of the 
temple at Jerusalem by Nabuzardan, the Kabalists had re- 
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marked vertically eleven stars above the Temple disposed 
in this way. 
ee & @ @ @ 


* * 


and which all enter in the word Habshiah written, from 
North to West. Hibschich, which signifies reprobation and 
abandonment without mercy. The sum of the letters is 
423, exactly the time of the duration of the Temple. 


The empires of Persia and Assyria were menaced with 
destruction by four vertical stars, which entered in these 
three letters, Roev, and the fatal number indicated by the 
letters was 208 years. 


Four stars announced also the Kabalistic rabbis of that 
day, the fall and division of the empire of Alexander, ar- 
ranged in the word parad, divider, whose number 284, indi- 
cated the entire duration of that kingdom, in its root and in 
its branches. 


According to Rabbi Chomer the destinies of the Otto- 
man Power at Constantinople will be fixed beforehand and 
announced by four stars, which ranged in the word caah, 
signifies to be weak, ill, drawing to a close. ‘The stars, 
which in the letter Aleph were most brilliant indicate a 
capital, and give to this letter the value of a thousand. The 
three letters united make 1025, which must be counted be- 
ginning at the taking of Constantinople by Mahomet II, a 
calculation which still promises several centuries of exist- 
ence to the enfeebled empire of the Sultans, now sustained 
by united Europe. 


The Mane, Thecal, Phares, that Belshazzer, in his in- 
toxication, saw written upon the wall of his palace by the 
radiance of the torches, was an onomantic intuition, like 
that of the rabbis.** Belshazzer had doubtless been initiated 
by his Hebrew diviners in the reading of the stars, and used 
mechanically and instinctively the lamps of his nocturnal 
feast, as he could have done with the stars of heaven. The 


12 Daniel V, 5:24. 
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three words which he had formed in his imagination soon 
became ineffaceable in his eyes, and caused all the lights of 
his festival to grow dim. It was not difficult to predict to 
a king who, in a besieged city, gave himself up to revels, an 
end similar to that of Sardanapalos. We said and repeat, at 
the close of this chapter, that magnetic intuitions alone give 
value and reality to all these Kabalistic and astrologic cal- 
culations, puerile perhaps, and completely arbitrary, if made 
without inspiration, through cold curiosity and without a 
powerful will. 


CHAPTER XVIII. 
Philters and Magnetism. 


ET us travel now in Thessaly, the country of en- 
chantments. It is here that Apuleius was de- 
ceived, like the companions of Ulysses, and suf- 
fered a shameful metamorphosis. Here every- 

thing is magical; the birds that fly, the insects that rustle 
in the herbage—even to the trees and flowers. Here by the 
light of the moon, are composed poisons which produce love. 
Here the Striges invent charms which render them young 
and beautiful like the Graces. Young men be careful! 


According to traditions the art of poisonings of reason, 
or of philters, seems truly to have developed more luxuriant- 
ly its venomous effloresence in Thessaly than elsewhere; but 
there, magnetism still played the most important part; for 
exciting or narcotic plants,’ hurtful and unwholesome ani- 
mal substances, draw all their force from enchantments; 
that is to say, from sacrifices accomplished by sorcerers 


and words pronounced while preparing their philters and 
beverages. 


Exciting substances and those that contain the most 
phosphorus are naturally aphrodisiac. Everything that acts 
in a lively manner on the nervous system, can influence pas- 
sional over-excitement ; and if a skilful and persevering will 





1Medicinal plants abounded in Thessaly. Hippokrates lived there many 
years. It was the fabled home of Cheiron, the Kentauer and of the Mag- 
netes. The loadstone was found there and its powers observed.—A. W. 
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knows how to direct and influence these natural dispositions, 
it can use the passions of others for its own profit, and will 
soon reduce the proudest individualities to become in a given 
time the instruments of its pleasures. It is important to be 
protected from such influence, and it is to give arms to the 
weak that we write this chapter. 


Here behold what are the practices of the enemy. The 
man who wishes to make himself beloved—we attribute all 
these illegitimate manceuvres to man alone, not supposing 
that any woman ever has need of them—the man who 
wishes to make himself beloved should begin with making 
himself noticed, and produce some kind of impression upon 
the imagination of the woman whom he desires. Let him 
strike her with astonishment or terror, even of horror, if 
he has no other resources. But it is necessary that for her 
he come out of the rank of common men, at any price, and 
gain a place in her recollection, her apprehensions and her 
dreams (reves). Lovelace is certainly not the avowed ideal 
of the Clarissas; but they think of him incessantly in order 
to reprove him, to rebuke him, to pity his victims, to desire 
his repentance and conversion. Next they wish to regen- 
erate him by devotedness and pardon. Then a secret vanity 
tells them that it would be a fine thing to fasten the love 
of a Lovelace; to love him and to resist him. And behold, 
my Clarissa surprised to find herself in love with Lovelace. 
She blames herself for loving; she blushes; she renounces 
him a thousand times, only to love him a thousand times the 
more; and when the supreme moment comes, she forgets to 
resist him. 


If the angels were as feminine as modern mysticism 


represents them to be, Jehovah would have acted like a very 
prudent and wise father when he put Satan out of heaven. 


It is a great deception for the self-love of certain honest 
females to find the man of whom they are enamored while 
they are taking him for a brigand, to be good and irreproach- 
able at bottom. The angel then quits the good man with 
contempt, saying tohim: “You are not the devil.” Wrinkle 
your face then as much like the devil as possible, you who 
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wish to seduce an angel. Women permit nothing to a vir- 
tuous man. ‘What does that man really take us for?” say 
the women. “Does he believe that we are less moral than he 
is?” But everything is forgiven to a scamp. “What better 
could you expect from such a fellow?” The part of a man 
of high principles and rigid character can only be a power 
among females whom nobody has occasion to seduce. All 
others without exception adore the bad ones. It is quite the 
contrary among men, and this contrast has made modesty 
the necessary provision of women. With them it is the first 
and most natural of coquetries. 


One of the most distinguished physicians and most ami- 
able scientists of London, Doctor Ashburner, told me last 
year that a patient of his, leaving the house of a great lady 
said to him, one day: “I have just received a strange com- 
plaint. The Marchioness of told me while look- 
ing me in the face: ‘Sir, you will not make me lower my 
eyes by your dread glances. You have eyes like Satan.’ 
‘Very well,’ replied the doctor smiling, ‘you doubtless threw 
yourself immediately on her neck and kissed her.’ ‘No, I 
was too much astonished at her sudden reproach.’ ‘Well, 
my dear fellow, never go to her house again. You must have 
ruined yourself in her estimation.’ ” 

It is very commonly said that the office of executioner 
is transmitted from father to son. Hence executioners have 
sons. Undoubtedly, since they never lack wives. Marat 
had a mistress whom he tenderly loved; the horrible leper, 
but he was also the terrible Marat, who made the world 
tremble. 





We might say that love, especially among women, is 
a genuine hallucination. In default of any other senseless 
motive, it will often assume an absurd form. To deceive 
Juconde for a baboon! What a horror! Well, suppose it is 
a horror, why not do it? It must occasionally be so agree- 
able to produce a little horror. 


This transcendent understanding of woman being given, 
there is a second manceuvre to make in order to attract her 
notice. It is to pay her no attention, or to occupy oneself 
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in a way that humilates her conceit by treating her like a 
child, and casting aside the idea of ever making court to 
her. Then the parts will change. She will do everything 
to attract you. She will initiate you into secrets that women 
reserve to themselves; she will dress and undress before 
you, saying things like these: “Among women,” “among 
old friends,” “I do not fear you.” “You are not as a man to 
me.” Then she will observe your looks, and if she finds them 
calm or indifferent, she will feel exasperated. She will draw 
near to you under any pretext; she will brush against you 
with her hair, and will leave her dressing gown half open. 
Some have been known under such circumstances, them- 
selves to venture an assault—not from tenderness but curi- 
osity and impatience—and because they are teased. 


A magician, who has sense, needs no other philters than 
these. He makes use also of flattering words, magnetic 
breathings, light but voluptuous contacts, with a kind of 
hypocrisy as though he did not mean it. Those who give 
beverages to cause love, must be old, foolish, ugly, impotent. 
And then, what is a philter good for? Every man who is 
‘really a man always has at his disposal means to make him- 
self loved, so long as he does not seek to occupy a place al- 
ready taken. He would be extremely unskilful to attempt 
the conquest of a young married woman during the first 
sweetness of the honeymoon, or of a downright Clarissa, 
already having a Lovelace who renders her very unhappy, 
or on account of whose love she bitterly reproaches herself. 


We shall not here speak of the filth of black magic in 
relation to philters. We finished with them with the kit- 
chens of Canidia. We can see in the Epodes of Horace, how 
this abominable Roman sorceress compounded poisons; and 
as for the sacrifices and enchantments of love, we can read 
again the Eclogues of Theokrites and Virgil, where the cere- 
monies for these kinds of magic works are minutely de- 
scribed. We shall not here transcribe the prescriptions of 
the Conjuring books, nor “Little Albert” that every one 
may consult. All these different practices relate to mag- 
netism or to poisonous magic, and are either simple or crim- 
inal. The drinks which weaken the mind and disturb the 
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reason, may secure the empire already conquered by a per- 
verse will; and it is thus, it is said, that the Empress Caesonia 
fixed the fierce love of Caligula. Prussic Acid is the most 
terrible agent for these empoisonings of thought. We 
should be on our guard, therefore, against all distillations 
which taste of almonds and remove from our bed chamber 
bitter almonds and Stramoniam (thorn apples), almond 
soaps, milk of almonds, and in general all compositions of 
perfumery in which the almond odor predominates—espe- 
cially if its action on the brain be seconded by that of 
amber. 


To diminish the activity of the reason is to augment 
proportionally the forces of a foolish passion. Love, such 
as the felons of whom we speak desire to inspire, would be a 
real stupidity and the most shameful of all moral servitudes. 
The more we enervate a slave, the more we render him in- 
capable of becoming free, and this is truly the secret of the 
female magician of Apuleius, and of the beverages of Kirke. 


The use of tobacco, whether by snuff or smoking, is a 
dangerous auxiliary to stupefying philters and the intoxica- 
tion of the reason. Nicotine, as we know, is a poison not 
less virulent than prussic acid, and it exists in tobacco in 
greater quantities than this acid is in almonds. 


The absorption of one will by another often changes an 
entire series of destinies, and it is not for ourselves only that 
we should watch over our relationships, and learn to dis- 
cern pure from impure atmospheres; for the true philters, 
the most dangerous ones, are invisible. They are the cur- 
rents of radiant vital light which, by mingling and inter- 
changing produce attractions, and sympathies, as magnetic 
experiments do not permit us to doubt. 


A heretic, named Markos,” is spoken of in Church his- 
tory, who rendered all the women crazy by breathing upon 
them; but his power was destroyed by a courageous Chris- 





*Markos was a disciple of Valentinus, the founder of a school or sect of 
Gnostics in the Second Century. Irenaios has given account of him, and 
declares him an adept in magic and criminal imposture. He had a large 
following, and professed to communicate the Holy Spirit, the gift of language 
and the power to work miracles. Much that has been written about him is 
doubtless exaggeration. The Markosians were Syrians. 
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tian woman who breathed upon him first in saying: 
God judge you!” 

The Curate Gaufridy, who was burned as a sorcerer, 
pretended to render all women, whom his breath touched, 
enamored of him. 

The too celebrated Jesuit, Father Girard, was ac- 
cused by one Mademoiselle Cardiére, his penitent, of causing 
her to lose her judgment completely by breathing upon her. 
This excuse was very necessary for her, in order that she 
might be able to extenuate the horror and ridicule incident 
to her accusations against this father. His guilt has never 
been well proved, but in any case, he certainly inspired a very 
scandalous passion in this wretched girl. 

“Mademoiselle Ranfaing,’ says Dom Calmet, in his 
“Treatise on Apparitions,” “having become a widow at six- 
teen was sought in marriage by a physician named Poirot. 
His suit not having been listened to favorably, he, to begin 
with, gave her philters to make her love him. These caused 
strange derangements in the health of Mademoiselle Ran- 
faing. Such extraordinary things soon happened to that 
lady that she was thought to be possessed, and the physicians 
declaring that they did not understand her condition, caused 
her to be subjected to the exorcisms of the Church. 


“After which by order of M. de Porcelets, Bishop of 
Toul, they named among her exorcists, M. Viardin, Doctor in 
Theology, Counsellor of State to the Duke of Lorraine; a 
Jesuit and a Capuchin. In the course of these exorcisms, 
nearly all the representatives of religion in Nancy, the so- 
called Lord Bishop, the Bishop of Tripoli, sufragan of Stras- 
bourg, M. de Nancy, formerly ambassador of the Most Chris- 
tian king at Constantinople and then priest of the Oratory; 
Charles of Lorraine, Bishop of Verdun; two doctors of the 
Sorbonne, sent expressly to assist in the exorcisms, often 
exorcised her in Hebrew, Greek and Latin, and she always 


replied to them appropriately—she who scarcely knew how 
to read Latin.’ 


“May 




























8Incredible as this may seem, a communication in the New York Times in 
1905 describes a young woman who in an entranced condition spoke in sev- 
eral languages which she had not learned or heard.—A. W. 


To be continued. 





